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ISLAM IN THEORY AND PRACTICE
Maryam Jameelah

CHRISTIAN SECULARISM INTHE
LIGHT OFISLAMICVALUES

Theacceptance of secularismon principle
is the unbridgeable gulf, which separates
Christianity from Islam. By secularism is
meant the philosophy, which assumes
religiousfaith to claimjurisdiction over only
4 s of human life and
: —==2it from any decisive

. w_h.i___ af_fairs of c_ollectiv_e concern.
i vhich restricts religion as a
purely private individual matter, is the
foundation of modern Western civilization
and the source of nearly every deviation of
Christ-ianfrom Islamic doctrine.

While the Jews had claimed to be the
custodiansof theDivineLaw asrevealedto
Moses (peace be upon him) or at least
preserved the concept that God' s law must
beobeyed, they committed thefatal error of
assuming it as binding upon themselves
alone. Thisracismreacheditspeak after their
exilein Babyloniawhenthe Jews, under the
benevolent Persian monarch, Cyrus, were
allowedtoreturntotheir homelandandEzra,
their leader, refused to include as of them,
those Samaritan Jews who had re-mained
behind in Palestine. Even though the

Samaritan Jews professed to be fervent
believersintheTorah, Ezradenouncedthem
as infidels merely because they had
inter-marriedamongthenon-Jews. Although
thefollowersof JesusChrist (peacebeupon
him) realized that Divine Truthisuniversal
for the entire human race, the idea finally
prevailedthatinordertoeliminatethebarriers
between Jew and Gentile, it wasessential to
reject theMosaicL aw. Thusthefollowersof
Jesus Christ (peace be upon him) forgot the
Message and instead took to worshipping
the Messenger!

The decision that Christianity should not
determine but rather be determined by the
dominant civilization of thetime, openedthe
door wide for unlimited innovation and
corruption. Such Christian dogmas as the
Tri-uneGod, whereGodallegedly manifested
His mercy to man by appearing in human
shape as His son, Jesus Christ (peace be
upon him) ; that by hissuffering and alleged
deathontheCross, Christ atonedfor thesins
of all man-kind; that becauseof the Original
Sin of Adam and Eve, human nature by
heredity isevil andall menarebornsinful and
canonly achievesalvationby implicitfaithin
Christ astheir Redeemer ; areall foreignto
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AR-RAOFU

&35 )

Asma ul Husna : Allah's beautiful names and attributes

2228
THE COMPASSIONATE (w;»)l




ACTION IS REQUIRED
DESPONDENCY IS NOT

Generally speakingtheaggressiveness
that one use to witness in the writings
and speeches of “Muslim Scholars” all
overtheworldisat thevery least signifi-
cantly subdued. The sermons on Jihad,
destruction of Israel or the “Shaitan
Western Governments’ groups is low
keyed, sporadic or atogether missing.
Cursingor seekingdestructionof awhole
group of people just because they are
causing unjust harmto Muslimsin their
ignorance is not the tradition of our be-
lovedprophet .NoMuslimneedstobe
reminded what the Messenger of Allah
& didafter thepeopleof Taif severelyill
treated him. Muslims, for whatever rea-
sons are showing signs of restraint in
response to the unjustifiable actions of
the Kuffar. These are good signs. Ex-
tremism and I1slém do not mix. Allah
describes very clearly the Muslim
Ummah thus: “ And thus have We made
you an Ummah justly balanced (moder-
ate) that ye might be witnesses over the
humanity and the A postleawitnessover
yourselves;.....” Al-Bagara, 2:143

Unfortunately moderation and the
“Muslim leadership” for the last few
centuries, at least since the actual colo-
nization took hold of Muslim lands, has
been a rather rare commodity. Even
today, while muted by the pressures of
thetime, thistendency to covet extremes
isnot totally nonexistent.

We have among us people who are
exploitingIslamfor their personal inter-
ests. Such people have to hide behind
Islam to save their personal interests.

2

They may not even be averse to being
involvedinsomeextremeand |dlamically
unjustifiable activities. Then among us
there is another extremist party - those
of us who tirelessly keep themselves
busy in projecting these “extremist ele-
ments’ as the sole representatives of
Isldm and in as negative a manner as
they could to please their neocolonial
masters.

So there are two extremes at work in
Muslim societies: the onethat hides be-
hind Makka projecting Islam to betheir
inherited property andtryingto* defend”
it by any legal or illegal means and the
other that hides behind Washington, re-
jecting Islam asmuch asit feel isneces-
sary for staying in the good books of
kuffars and their agencies. Both claim
that the majority of Muslims are behind
them. Infact, themajority suffers,largely
without a voice of its own and crushed
between these two extremes, one help-
ing to pleaseits extremist domestic con-
stituency andtheother strugglingtoplease
the masters and foreign sponsors.

Thisdichotomy afflictsusnot only on
the national level but even at party and
community and masjid level the symp-
toms of this sickness are plain to ob-
serve. It is a vestige of the colonial
domination in our behavior and itisre-
sponsible for our failure to build and
strengthen our communities according
to the Isl@mic code of life and to set a
working exampleof afunctional moder-
ate Muslim society. Only despondent
people go to extremes. People who are
promised salvation and deliverance do
not resort to extremes, neither are they
despondent. Alléh does promise those
who are moderate sal vation and deliver-
ance: “But Allah will deliver the righ-

teous to their place of salvation: no evil
continued on page 3



continued from page 2
shall touch them nor shall they grieve.:

Az-Zumar, 39:61.

Muslims have failed to successfully
implement the orders of Alléh, that we
are one Muslim united nation, not fifty-
six isolated hel plessnationsor millionsof
independent quarreling masjid commu-
nities. “Verily this nation of yoursis a
single nation and | am your Lord and
Cherisher: therefore serve Me (and no
other).” Al-Anbiyaa, 21:92.“ Andverily
thisnation of yoursisasinglenationand
I amyour Lord and Cherisher: therefore
fear Me (and no other).” Al-Muminun,
2352

We havefailed in nation-building be-
cause we have failed miserably in com-
munity building. Thereisnot oneviable
Muslim community or party that is self-
sufficient, self regulating and self gov-
erningandtotally, voluntarily practicing
the rules of Shariain their entirety and
exclusively to please Allah. This situa-
tion has generated desperation. A des-
perate people, crushed between the two
extremes, cannot be made into a solid
and cohesive state. Especially when the
“governments’ which supposedly rep-
resent Muslim interests are themselves
riddled with contradictionsunder thein-
fluence of external forces and the agen-
das of those who can make a difference
are only for addressing their vested in-
terests. Consequently, during most of
the time since our so-called indepen-
denceinthelast century Muslimscould
not create aviablelslamic state. What a
shame.

Theproblemreally lieswithMuslims,
withus. Wemust begingrassrootsmove-
mentsto build “Muslim Communities’,
Ribaatif you prefer, self-sufficient, vol-
untarily self-regulating, self-governing
and above all trying truly to imitate the

mercy and kindness of the last Messen-
ger of Alldh who was sent to all the
universes. “We sent thee not but as a
mercy for all universes.” Al-Anbiyaa,
21:107. Our situationdemandsan action
not despondency.
ST, a2\ e
pp— S e -
~ QAN AR A0 20 20 20 o 0 o o o 2 o o n o e
+* The Prophet # said: ¥
L A section of my com-
t munity will continue
to fight for the right
and overcome their
opponents till the
last of them fights

£ with the Antichrist. ¥
2 Sunan of Abu-Dawood Hadith 2478 &
¢ Narrated by Imran ibn Husayn I
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continued from page 1 )
Jewishtradit-ionandthustheMuslimscholar

claims that these doctrines were derived
from the pagan “mystery” cults then
tre-mendously popular throughout the
Roman Empire. Therejection of theMosaic
commandment prohibiting pictureand statue
infavour of theartistic traditions of Greece
enhanced and reenforced thedogmaof Jesus
Christ (peacebeuponhim) asGod. It must be
remembered in this connection that the
Christian New Testament was never
canonised in the native language of Jesus
Christ (peace be upon him) himself which
wasAramaic (another Semitictongueclosely
related to Hebrew and Arabic) but first
composedinGreekinstead. Isitnotsurprising
that thepresent versionsof theNew Testment
recordall thedisciplesof JesusChrist (peace
beuponhim) with Greek and L atinnamesas
if they were ashamed of possessing Hebrew
names ? That “Saul” changed his name to
“Paul” is tremendously significant in this
respect, graphically de-monstrating his
rejection of theHebrew tradition of Israel in
favour of Greek and Romanculture. Smilarly,
the literary style of the New Testament
discardstheforceful smplicity of theHebrew
scripturesinfavour of themy-stical sophistry
so characteristic of Hellenistic philosophy.
Thetwomostimportant festivalscel ebrated
by Christians —Christmas and Easter- are
entirely of pagan origin. Even the so-called
“Christian” calendar -nay, the very names
adopted for the days of the week and the
months of the year in honour of Greek and
Roman gods and goddesses, betray their
pagan source. The ecclesiastical hierarchy
was (and still is) directly modelled after the
administrativereformsof the pagan Roman
Emperor, Diocletcian. Thusthe holiest city
of the bulk of the world’s Christiansis not
Jerusalem but pagan Rome. What indeed
couldbeagreater contradictionintermsthan
the Roman Catholic Church ?

After the Protestant Reformation, the
secul ar ideol ogy Christianity wascombined
with the parochia nationalism of Jewish

traditionand modernWesterncivilizationas
we know it today was born.

“Modern Western civilization, alone
amongthegreat culturesof man,isdual. Itis
explicitly a civilization composed of two
traditions, whichit hasnever integrated; one
from Greece and Rome and the other from
Palestine. Throughout the history of Europe
these two have existed and devel oped side
by side, sometimesin conflict, sometimesin
uneasy tension, sometimesin harmony but
never fused. Though they have influenced
each other profoundly, they have remained
distinct. ... Christianity waslaunchedupona
worldaready organized andtheChristian’s
formative centuries were spent under
somebody else’ srule. Although Christianity
servedfor atimeinsignificant measureasthe
faith of the proletariat, of the Roman
Empire...theChristianreligionwasstartedin
aworld that was already a going concern
withitsown secular lawsand itslanguages,
itsgovernment and its economic struct-ure.
WhileChristiansconcerned themsel veswith
their personal moral lives, the task of
organizingasocial order hadlongsincebeen
accomp-lished and thetask of carryingiton
rested on other people’s shoulders. In
practice, thesocial community of theChurch
had for three centurieslittleto say asto how
history should proceed. The ordering of the
historical processwasnopart of theChristian
program. Even when the persecution ended
and the Christians themselves came to
constitute society rather than aminority on
the defensive against it, and when in the
historical flux they themselves reached
positions of responsibility and power, they
took over the existing social order as they
found it, yet as something extrinsic to their
faith. AsChristiansthey might seetheir duty
at mosttoimproveit but not toreplaceitwith

something new.”
-lslamin Modern History, Wilfred Cantwell Smith, Princeton

University Press, New Jersey, 1957,pp. 29-30.
While lslam tolerates only asingle set of
valuescom-pletely self-sufficient, withonly
continued on page 5



continued from page 4
one standard of Truth and commands the
believer toliveanintegrated life, accepting
nothing but what isharmoniousand directly
relevant to that way of life, Christianity
appears to the Muslim mind as confused,
incoherent, unrealisticandinpractice, totally
unworkable. However, weMudimsmust bear
inmind that what we condemn asdefective,
the Christian regards as the highest virtue.
“Many Muslim writers, past and present,
upbraidChristianity foritsfailuretodiscipline
and control Western civilization. It has not
checkedimperialismor correctedexploitation.
Itis,onthecontrary,implicated asaidingand
abetting Western dominance in the world
.......... TheChurchintheNew Testamentis
conceived asasociety withinasociety. Itis
never properly thought of as co-terminous
within history with the whole of human
society. Itisbuilt upontheideaand thefact
of redemption. It therefore involves an
analysis of human nature as wayward and
sinful. There is the “natural” man in his
recalcitrance and the “spiritual” man in
regeneration and pardon. The Christian
under-standing of how man is put to rights
is that it happens personally and through
faith. Goodness, truth and love are not
actualizedintermsof thenatural man but of
new-made man. These conditions of the
transition, being personal, are not social.
Christianity belongstoandinheresin people
who believe. It is never co-terminous with
any given society or culture. Thingsare not
the final locus of Christianity. People are.
The Gospel of Grace does not suppose that
man is perfectable by Law. The Christian
mindbelievesthat thesoci ety of theredeemed
will lwaysstandwithinthecommunity-never
identical with the whole. That whole, the
secularworld, must befreeto organizeitself.
Wecannot by |egislation or assertionidentify
itwith Christ. Thisfundamentally isthereason
why theChristianfaithrecognizesanultimate
distinction and in that sense, a separation
between Church and State. Christianity
agreeswith Islamthat the claimsof God are

total and that nothing is exempt from their
relevance. It doesnot agreethat they can be
met in a religio-political order externally
established.”

-The Call of the Minaret, Kenneth Cragg, Oxford University
Press, New York, 1956, pp. 323-7, (abridged).

Modern exponents of Christianity,
especially the “liberal” Protestant
denominations, now endorse the secular
humanist doctrine that everybody should
be granted unrestricted freedom to believe
whatever he likes and to do whatever he
pleases so long as he does not injure his
neighbour. This philosophy of individual
freedom, basic to the democratic form of
government practised by England and
America, works only because of the
pre-vailing religious indifference. Were
conditions otherwise, society would landin
hopeless chaos because man, being
inherently social, will dwaystry to propagate
to otherswhat he believesisright and fight
for the spread of his particular beliefsagainst
his rivals. Eventually some set of beliefs
must triumph and become dominant. Hence
the fallacy of religion as a purely private,
individual concern. No individual can live
isolated from society, unaffected by his
environment. Whatever theindividual does
will surely have itsimpact upon those with
whom helives and consequently, whatever
his neighbours do will have an immediate
effect upon him. How canindividua matters
beisolated from social matters?

Sincemanissocial by nature, noideacan
flourish or even survive without being
organised into a social insti-tution. Hence
the Christian Church with its ecclesiastical
hierarchy and the fusion of spiritual with
“temporal” power from the reign of the
Emperor Constantinein 313 A.D. until the
onset of the Protestant Reformation. Unlike
liberal Protestants, theRoman Catholicwould
certainly not spurn this period of European
history, but look back upon it with
considerablenostalgiaand evenregardit as
theideal. Although recognizing secularism

continued on page 7
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Continued fromlast issue
Chapter 6: Raising the Hands (Continued)

Answers to the ahadeeth of raising the

hands.

1. SayyidunaAbdullah bin Umar .z, relates
that the Prophet &: would raise his hands
when hewould begin saléh, when bowing
into rukd’ and when raising hishead from
ruk’. He would not raise his hands in
sujdd. This remained the method of his
prayer till hemet Alléh.?

Imam Nimawi saysthat thishadeethisnot
just weak but actually fabricated. Hewrites:
‘It is extremely strange that certain authors
have included this narration in their works
even though some of its narrators are those
who have been accused of fabricating
hadeeth.

Dhahabi says in Mizaan that Abdul
Rahman bin Quraish bin Khuzaimah al
Harawi was a resident of Baghdad and he
was accused by al Sulaimani of fabricating
hadeeth.

He also says in the biography of Ismat
bin Muhammad al Ansari: “ Abu Hatim said
‘Heis not strong.’; Yahya said that heis a
great liar who fabricates hadeeth. Ugaili said
that he relates forged narrations even from
authentic narrators. Daruqutni and others
have said that he is matrook.’

Imam Nimawi addsthat someauthorshave
claimed that the ten companions who were
promised Jannah have all related similar
reportsthat thisremained the method of the
Prophet’s & prayer till hemet hisLord.

He says quoting from Kashf a Rayn of
Allamah Hashim Sindhi:

‘There is not one authentic report related
to this let alone reports from the ten who
were promised Jannah. Yes, there is one
narration to this end of Abdullah bin Umar
.4, recorded by Baihagi (quoted above) but

its sanad is not saheeh, and whoever claims
itsauthenticity or the authenticity of similar
reports then the burden of proof lies upon
him.'®

Some people have aso claimed that the
hadeeth of raising the handsis mutawatir as
it is narrated from some fifty Sahabah
= -2 |t should be understood well here
that these 50 or so narrations are related to
the raising of the hands in the beginning of
saléh, not about beforerukd’ and after rukdr’ .
Even Shawkani saysin Nail al Awtaar,

‘Hafidh Iragi has compiled a list of the
Sahabah who have narrated the hadeeth of
raising the hands in the beginning of saléh.
They number fifty Sahabah.’®

The raising of the hands has been
mentioned for a number of different
occasions of the saléh in the ahadeeth. Of
these, the mujtahid ulamaare unanimousin
declaring the desirability of raising the
hands at the beginning of saléh with the
takbeer a tahreemah. They are also agreed
that it is not desirable to raise the hands on
three occasions of saléh: between the two
sgjdahs, after two rak’ aat (at the beginning
of thethird rak’ ah), and together with every
takbeer in every rise and descent of saléh.
Thisistheir view, eventhough thereareclear
established ahadeeth for all of these
occasions, some of which are quoted bel ow.
The ulama only differ about the raising of
the hands before and after ruk(’ . ImamAbu
Hanifah, Imam Malik, Sufyan al Thawri,
Ibrahimal Nakhai, Sha’ bi, Algamah, and the
peopleof Kufah say it isnot desirable, whilst
Imam Shafiee and Imam Ahmad say it is.
Observe the following ahadeeth about
raising the hands for many different places
in saléh.

Ahadeeth on raising the hands when falling
down for sujud.

There is aso a saheeh hadeeth in Nasai
and Ahmad on the authority of Sayyiduna
Malik bin a Huwayrith ., (quoted below)
that describes the raising of the hands at
the time of falling down into sgjdah. (This
means raising the hands twice after ruk(’.)

continued on page 7



continued from page 6
Allamah Anwar Shah Kashmiri says, ‘Inmy

opinion, this practice has a basis in the

ahadeeth but no one has paid attention to

it. Ibn Rushd, however, has mentioned this
in hisQawaid in amanner that suggeststhat
it was the practice of certain scholars.’

1. Sayyiduna Malik bin al Huwayrith .,
reports that he saw the Prophet g raise
his hands in his saléh until he brought
theminlinewith thetop of hisears, when
he bowed into ruk(d’, when he raised his
head from rukd’, when he fell down into
sujdd, and when he raised his head from
sujad.*°
Imam Nimawi says ‘Hafidh IbnHajar writes

in Fath a Bari, “ The most authentic hadeeth

that | have come across related to raising
the hands at the time of falling into sujudis
that recorded by Nasai.” After quoting the
above hadeeth with its chain of narration,
he adds, “Muslim has also recorded the
latter part of the hadeeth with thisvery chain
of narration as we have mentioned in the
beginning of the previous chapter. It should
also be known that Saeed is not alone in
reporting this narration in this manner, for

Hammam hasfollowed him upinreporting it

this way from Qatadah as recorded by Abu

Awanah in his Saheeh.”

Imam Nimawi adds, ‘Actually, many of
those reporting from Qatadah have followed
him up on this: Hammad in the narration
recorded by Ahmad bin Hanbal and Abu
Awanah; and Shu’ bah, Muadh, and Hisham
inthe narration recorded by Nasai. Thereis
no doubt, therefore, that the addition of
“raising the hands for sujd” is authentic
and correctly preserved, and it isnot shaadh
assome have claimed.’*

2. Sayyiduna Anas .z, relates that the
Prophet g would raise his hands when
bowing down into ruk(’ and falling into
sujad.*

(Footnotes)

% al Ta'leeq al Hasan 215.

Z'Baihaqgi asquoted by Hafidh Zail aee 1/409.

% al Ta'leeq al Hasan 394.

# Nail al Awtaar 2/183.

% Ahmad 15173, 15177 & 20014, and Nasai
1085& 1143.1mam Nimawi saysthatitsisnad
issaheeh (396).
lal Ta'leeq al Hasan 396.
2 AbuYa'laa6/399, no. 3752. Imam Nimawi
says that itsisnad is saheeh (397). Hafidh
Haithami says 2/101 that its narrators are
those of Saheeh.
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continued from page 5
onprinciple, theRoman Catholic Church by

no means advocates it in such a
thoroughgoing manner, as do liberal
Protestants. Aware that the social and
institutional declineof Christian“temporal”
power andtheriseof atheismand materialism
occurred simultaneously, in con-trast to the
liberal Protestant, the Roman Catholic does
not believeintheunrestricted freedomof the
individual, for believers in a faith cannot
tolerate the existence of aggressive rivals
bent upon its destruction. Truth cannot
tolerate, with indifference, the growth and
propagation of falsehood at its expense. In
its essence, unrestricted toleration of
individual freedom meansnon-resistanceto
evil and the assumption that Truth will
triumph without any effort on our part!

At this stage the question inevitably arises:
because the welfare of the individual and
society issointertwined, specifically where
istheclear-cut line of demarcation between
whatisreligiousandwhat issecular?Inother
words, wherecan Divineauthority befound
for determin-ing what bel ongsto Caesar and
what belongsto God?

Thisarticleispart of a book by Maryam Jameelah,
formerly Margaret Marcus. She wrote these essays
for the educated non-Muslim and Muslim who is
interested in discovering what Islam really means to
the true believer. Taj Co. 1983

Tobecontinued iz |
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APR-MAY PRAYER TIMES, NEW HAVEN

DAY FAJR SHURUQ ZUHR ASR——— MAGRIB ISHA LUNAR Your (real)
DWN SUNRISE Shafi'i  Hanafi SNSET NGHT  DATES friend can
April
15  4:33  6:12  12:52 4:36 535  7:32  9:11 06 RABI I be only
16 4:31 611 1251 4:36 535 7:33  9:13 07 ‘ Allah; and
17 429 609  12:51 4:36 536 7:34 9:14 08 :
18  4:27 608  12:51 4:37 537 7:35 9:16 09 His messen-
19 4125 606 12:51 4:37 5:37 7:36  9:17 10 ger and
20 4:23 605 1251 4:37 5:38 7:37 919 11 ‘ those who
21 422 603 1250 4:38 539 7:38 920 1244 .
22 420 6:02 12:50 4:38 5:39 7:39  9:22 13 believe--
23 418 600 12:50 4:38 5140 7:40 9:23 14 who estab-
24 416 559  12:50 4:39 541 741 925 15 ‘ lish prayer
25 414 557  12:50 4:39 541 742 926 164
26 4:12  5:56  12:49 4:39 542 744  9:28 17 and pay the
27 410 555  12:49 4:40 542 7:45 9:30 18 poor due
28  4:08 553  12:49 4:40 543 7:46 9:31 19
29  4:06 552  12:49 4:40 544 T:47  9:33 20 ‘ and bO_W
30 4:05 551 12:49 4:41 544 748 9:34 21484 down (in
May worship).
1 4:03 549  12:49 441 545 7:49  9:36 22
2 401 548  12:49 441 545 7:50 9:38 23 And whoso
3 3:59 5147  12:48 441 5146 T7:51  9:39 244 4 turns (for
4 3.57 5:45 12:48 4:42 5:47 7:52 9:41 25 friendship)
5 3:56 544  12:48 442 547 753 942 26 ~
6 3:54 5:43  12:48 4:42 548 7:54 944 27 to Allah and
7 3:52 542  12:48 4:43 549 755 9:46 28 ‘ l His messen-
8 3:50 541  12:48 4:43 549 756 9:47 29
9 3:49 539  12:48 4:43 550 757 9149 30 ger and
10 3147 538 12:48 4:43 550 7:58  9:50 01 RABIII those who
11 345 537  12:48 444 551 759 952 02 , believe: |o!
12 344 536  12:48 4:44 551 800 9:54 0344
13 342 5135  12:48 4:44 552 801 955 04 the party of
14 3140 534  12:48 445 5553 802 9:57 05 Allah, they
15  3:39 533  12:48 445 553 803 9:58 06 ‘ are the
16 3:37 532  12:48 4:45 554 804 10:00 07, . ) )
17  3:36  5:31  12:48 4:45 554 805  10:02 ost‘u victorious.
18  3:34 530 12:48 4:46 555 806  10:03 09 (5:55-56)
19  3:33 529  12:48 4:46 555 807 10:05 10
20 331 529  12:48 446 556 8:08 10:06 11 ‘
21 330 528  12:48 4:47 556 809 10:08 1244 .
22  3:28 527  12:48 4:47 557 810 10:09 13
23 327 526  12:48 4:47 558 811  10:11 14 )
24 326 525 12:48 448 558 812 1012 15 Prayer times
25 325 525  12:49 4:48 5559 813 10:14 16 4 arefor the
26 323 524 12:49 4:48 559 814  10:15 17 New Haven
27 322 523  12:49 4:48 600 814 10:16 18 areaand are
28 321 523  12:49 4:49 600 815 10:18 19 based on 18°
29 320 5222 12:49 449 6:01 8:16 10:19 20§ for Fajr and
30 319 522  12:49 449 601 817  10:20 21 Isha. Check
31 318 521  12:49 450 6:02 8:18  10:22 22 local
newspapers

If you need prayer timings for your town, please | for your local

send us a self-addressed stamped #10 envelope.
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time differ-
ence.



REGULAR MASIJID ACTIVITIES
AND JUM’A PRAYER TIMES

BERLINMASIID
1781 Berin Hwy., Berlin, CT 06037, (860) 829-6411
Juma’ prayer time 1:15 PM
Contact: Dr. Ali Antar 860-582-1002

MASJID AN-NOOR
1300 Fairfield Ave., Bridgeport, CT. 579-2211
Juma’ prayer time 1:30 PM
Contact: Br. Syed Ahmed Pasha 203-371-1979
UNIVERSITY OF BRIDGEPORT
Christan Hall, Park Ave. Bridgeport, CT.
Juma’ prayer time 1:00 PM

MASJID DAAR-UL-EHSAAN
739 Terryville Av., Bristol, CT 06010. (860) 585-9742
Juma’ prayer time 1:30 PM

Contact: Br. Muhammed Akhtar Ali (860)589-
4512.

ISLAMIC SOCIETY OF WESTERN
CONNECTICUT,DANBURY
388 Main S, Danbury, CT 06810. 203-744-1328
Juma’ prayer time 1:00 PM
Contact: Br. Asif Akhtar (203)746-7530

QADARIYACOMMUNITY SER.CTR.

(JAMIAMASIIDMUSTAFA£2)E.HTFD.
20 Church &, East Hartford, CT 06108 860-282-0786
Juma’ prayer time 1:30 PM
Contact: Br. Sgjid Bhura (860)830-4453

ISLAMICCENTEROFHAMDEN
60 Connolly Parkway, Wilbur Cross Commons, Unit 17-
212, Hamden, CT 06514 (203-562-2757)
Juma’ prayer time 1:00 PM
Friday Dars 8:00 - 11:00 PM
Madrasah: Every Sunday 9:55AM - 1:30 PM
Daily Afternoons, 5:00 - 7:00 PM
Community Dinner 1st Sunday of each month.
Contact: Dr. Abdul Hamid 203-562-2757

ICFC MASJID (JAMIA KARAM)
57 Pepper St, Monroe. CT06468 (203-261-6222)
Juma’ prayer time 1:15 PM
Contact: Br. Ahmed Reza 203-746-0683

She said: “1 seek refuge from thee
with (Allah) Most Gracious. (come

not near) if thou dost fear Allah.”
Maryam, Surah 19:18

MASIIDAL-ISLAM
624 George St. New Haven, CT 06511
Juma’ prayer time 1:15 PM
Contact: Br. Dawood Yaseen 203-777-4008

ISLAMICCENTEROFNEW LONDON

16 Fort St, Groton, CT 06340, (860) 405-8006

Juma’ prayer time 1:00 PM
Contact: Br. Imran Ahmed 860-691-8015

AL-MADANY ISLAMICCENTEROF
NORWALK
4 Elton Court, Norwalk, CT 06851 (203-852-0847
Juma’ prayer time 1:00 PM
Contact: Syed Hussain Qadri. 203-852-0847).

STAMFORD ISLAMICCENTER

10 Outlook St. Stamford, CT 06902 (203-975-2642)
Juma’ prayer time 1:00 pm
Contact: Hafiz Haggani Mian Qadri 203-975-

2642

ISCLAMICSOCIETY OFSTAMFORD

82 Harbor Dr, Stamford, CT 06902

Juma’ prayer time 1:00 pm
Contact: Hafiz AbdulSalam Sumra 203-255-4327

UNITED MUSLIM MASJID
(MASJID RAHMAN)
132 Prospect Ct. Waterbury, CT. 06704 (756-6365).
Juma’ prayer time 1:00 PM
Contact Br. Majeed Sharif. 203-879-7230.

WEST HAVEN MASJID
2 Pruden St., West Haven, CT 06516, (203) 933-
5799
Juma’ prayer time 1:00 PM
Contact: Br. Mohammad Taroua 203-287-7561.
MADINA MASJID
1 Madina Drive, Windsor, CT 06095, (860) 249-0112
Juma’ prayer time 1:30 PM
Contact: Muhamed M. Haidara 860-655-9042
Madina Academy:Full time School (860)524-9700
ISLAMIC SOCIETY OF WESTERN
MASSACHUSETTS
337 Amostown Rd. W. Springfield, MA01105
(413)788-7546
Juma’ prayer time 1:15 PM
Contact: Dr. Mohammad Ali Hazratji(860-749-8859).

ec il
*MAL LAH !(hl*

Visit Connecti(_:ut Cou_ncil of Masajid website;
ccminc.faithweb.com
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THE CHILDREN’S CORNER

HUDAIBIYAH

Duringthesixthyear of Hijra, theProphet
## wished to perform umrah (lesser haj)
and calleduponany whowouldliketojoin
him to make the necessary preparations.
Seventy camels were purchased to be
sacrificed in the holy precinct of Macca
and the men set out unarmed, except for
what might be needed for hunting along
the way. The lot fell to the Prophet’s i
wife Umm Salamah % to accompany him
onthepilgrimageand several other women
were also among the pilgrims.

When the Quraish learned of the
Prophet’ s # i ntention to perform the pil-
grimage, they were upset. There was a
large group of pilgrims approaching the
town of Macca, with the intention of
visiting the holy Kaaba. The Quraish, as
guardians of the Kaaba, would be disre-
garding their duty by blocking the ap-
proach of any Arab wishing to perform
pilgrimage. Y et, these were not just any
Arabs who were nearing the city; these
werebitter andlongtimeenemies. Itwould
beamoral victory for the Muslimsif they
were alowed to enter Macca in peace,
especially after the recent failure of the
Quraish at the Battle of the Trench. The
Quraishwouldbelendingthenewreligion
respectability and acceptanceby allowing
the Muslimsto visit the house of 1brahim
#e, An assembly was quickly called, and
hard feelings against the Muslims clearly
outweighedany senseof civicduty. Khalid,
the leader of the cavalry, was quickly
dispatched with a group of horsemen to
block thepath of thepilgrims. The Prophet
i however, receivedwordof theQuraishi
plans and took adifferent approach to the
city. By thetimeKhalid realized that they
had outwitted him, it wastoo late for him
to head them off and he had to return to

Macca.

The pilgrims, meanwhile, reached an
area of land outside the town of Macca
which was known as Hudaibiyah and
which marked the boundary of the holy
precinct. The Prophet & gave orders to
pitch camp just outside the boundary at
Hudaibiyah after his favorite camel,
Qaswaa, refused to advance any further.
He knew that Qaswaa was not being
stubborn but was being held back by the
power of Allah.

Several scoutsweresent by theQuraish
to the camp to find out what the pilgrims
were up to. But the messengers returned
with newsthat the Quraish did not want to
hear. Themessengersall confirmedtothe
Quraishthepeaceful intent of thepilgrims
and their willingness to give the Quraish
timetoarrangefor their entry intothecity.
One scout who spent considerabletime at
the Muslim camp on a fact-finding mis-
sionreturned in awe and told the Quraish
of the great honor and respect with which
thecompanionsof the Propheti regarded
him.

TheProphet i al so sent several envoys
to the Quraish, including his son-in-law,
Uthman #. Although the Quraish offered
to allow Uthman % and several othersto
perform the hgj individually, they would
not agreeto allow the pilgrimsasawhole
to proceed. And none of the pilgrims, not
even the hypaocrite 1bn Ubai, agreed to
performthe pilgrimagewithout therest of
the group.

Finally envoysweresent by theQuraish
totheMuslims camptodraw up atreaty.
After hours of discussion, the Prophet i
and the Quraish cameto an agreement on
the terms of the treaty. According to this
treaty, there was to be an end to al

10 continued on page 11
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hostilitiesfor aperiod of ten years. It was
also agreed that anyone who tried to join
theMuslimswithout the permissionof his
guardianwouldbesent back totheQuraish,
but anyonewhowantedtojointheQuraish
would befreeto do so. Both sideswould
also be free to form pacts with other
tribes. TheMuslimsagreed toleavewith-
out performingthehaj for themoment, but
the following year the Quraish would ar-
range to leave Macca, and during their
absencethe Muslimswould beallowedto
enter Macca and remain there for three
daysto perform their pilgrimage.

The Prophet # was satisfied with the
treaty, and foresaw that it was the begin-
ning of the end of Quraishi resistanceto
the Muslims. But his companions were
completely disheartened. They had trav-
eled all that distance, confident that their
goal would be accomplished, but they
would now have to turn back without
having set foot in Macca. And to make
matters worse, a young man, who had
been imprisoned by his guardian to pre-
vent himfromjoiningtheMuslims, made
hisway to the camp, but according to the
terms of the treaty, he was returned in
tearsto his guardian by the Prophet .

Before their departure, the Prophet i
went to hiscompanions and told them to
sacrifice their animals and shave their
heads. But although herepeated thecom-
mand three times, they just sat dumb-
founded, for according to tradition, the
sacrifice had to be performed within the
sacredterritory. They werenot rebelling;
they just could not grasp the idea of
breaking with alongtime tradition. The
Prophet i, beingtroubled by their appar-
ent disobedience, retired to his tent and
told Umm Salamah % what was happen-
ing. Sheadvised himto go out and do the
sacrifice of hisown camel, without say-
ing aword to anyone. Sure enough, as

soon ashehadtakenthecamel that hehad 1

selected and sacrificedit, hismensprang
intoaction, nearly falling over each other
in their eagerness to slaughter their ani-
mals. And when he called on someoneto
shave his head, they fell to shaving each
others' heads with great enthusiasm. A
sudden gust of wind came up and blew
thepilgrims' hair, whichlay strewnabout
the camp, across the boundary into the
sacred territory and towards Macca. In
thisway thecompanionsunderstood why
the Prophet # had ordered them to per-
form the sacrifices. Their sacrifices had
been made acceptable to Allah by the
good intentions of the pilgrims, even
though they had not been performed
within the sacred precinct.
BonnieL.Hamid

My Lols'a_é-ﬁ_;t—-’) Lord!
Increase me in knowledge.
(20:114)

THE ABC OF ISLAM

Gardens of Jannah
If the Gardens of Jannah iswhat you desire,
And you want to save yourself from thefire,
Then believein Alléh and do good deeds,
In the end you will succeed,
But never listen to Shaitan theliar.
Haij
Makethe pilgrimage,
When you reach the age,
And have the power,
To do every hour,
Of the holy pilgrimage.
Ihsan
We must try to achieve Ihsan,
For that we must have Iman,
To have Iman we must learn |slam,
To learn Islam we must follow the man,
Muhammad # and the Qur’ an.
ObaidAhmed
10years
Hamden, CT



THE CHANGING FACE OF
SECULARISM
AND THE ISLAMIC RESPONSE

If wearetointelligently discussissuesrelated
to secularism it isimperative that wefirst define
theterm. Secularismisthedivorcing of religious
belief, religiousritual, or a sense of community
based on religious affiliation from the moral life
of society. Secularism has manifested itself
historically in both asubjective and an objective
sense. Subjectively, or at the level of individual
experience, secularisminvolvesthedisappearance
of religiousthought, feelingandimagery fromthe
understanding of worldly things. At thislevel of
experience, many people who may appear
outwardly extremely religious, may in fact be
thoroughly secularized astheir thought processes,
sentiments, and worldview are void of any truly
religiousreferents.

At the objectivelevel secularisminvolvesthe
exclusion of religious offices, institutions, and
ceremoniesfrompubliclife. All modernstatesare
thoroughly secularized. Thisreality alsoincludes
the states of the Muslim world as our countries
areruled by eliteswho have adopted the secular
institutional and bureaucratic structure of the
Western Kafir state. Even those states, which
have undergone some degree of Islamic reform,
have done little to ater those structures. The
rootsof secularismhavebeenvariously identified
asemanatingfrom Hellenicrationalism, thecivil
and communal values of Greco-Roman life, the
Renaissance, the Reformation, Calvinism, and
most prominently the moral and empirical
philosophies spawned by the Enlightenment.
Regardless of which of these developments we
view as being pivotal in the development of
secularism, we must return to one salient fact:
Secularism constitutes open rebellion against
Alléh.

We are informed that the rationale for the
creation of the human being isto worship Allah,
and that the Islamic polity and the principles,
which underlieit, areinstituted to facilitate that
worship. Hence, Islam is fundamentally anti-
secular. Alldh informs us in the Qur'an: | have
only created the Jinn and Humans that they
worship Me. Al-Dhariyyat: 56 He also informs
us that the rejection of that worship involves
grave consequences. He says: Whoever turns
away fromMy Remembrancewill haveawretched
lifeand We shall resurrect him blind on the Day

of Judgment. Ta Ha: 124. Whoever rejects the 1

Remembrance of his Lord, He [All&h] will lead
him into a severe, unbearable punishment. Al-
Jinn: 17.

Having thusdefined secularism, weturntothe
second theme introduced by the title of this
lecture: secularism’s changing face. If we
understand that secularism initially involved a
struggle betweenitsadvocates and the European
Church, we can seethat it hasindeed undergone
significant changes. The first major change
occurred during thelatter 19th Century when the
struggl e between secul arism and the church was
replaced by a struggle between two competing
versions of secularism: the Marxist/Socialist
version and theliberal version. With thevictory
of the liberal version, avictory finalized by the
falling of the “Iron Curtain” and the subsequent
demiseof the Soviet Union, aset of circumstances
was created which led to thereturn of the debate
between secularismandreligion. Secularismwas
toindeed changefaces, or moreprecisely toreveal
anew manifestation of an old face.

In the new debate between secularism and
religion, |slam emerged asthe standard bearer of
religion. The reason for thisis that Islam is, as
admitted by Ernest Gellner, Zbigniew Brezinski
and other leading Western intellectuals, the last
true, or normativereligion. Thecurrent secularist
assault against |lamisthusassumingtheintensity
that characterizedtheearlier attack on Christianity.
Itisour contention that the origin of this assault
liesintherebellion of Satanagainst All&h, and his
subsequent declaration of war against the
descendantsof Adam. The Qur’ andescribesthat
declarationinthefollowingwords: Becauseyou
have caused meto stray, I’'m goingto liewaiting
toambush them [humankind] alongyour Straight
Path. I’ mgoingtoassaultthemfrominfront, from
behind, from theright and from the left; and you
won't find most of them thankful [for you
blessings]. Al-’Araf: 16

Itisinterestingto notethat theearliest Muslim
commentators as producing all of the
psychological and behavioral traits that
characterizethecontemporary secular individual
have understood thisassault of Satan. Ibn Kathir
relatesthefollowing passagein hiscommentary
onthisverse: ‘Ali ibn Abi Talharelatesfrom Ibn
‘Abbas (May All&h be Pleased with them both)
that Satan’s assault from in front means he will
cause them to doubt about the Hereafter. From
behind meanshewill makethemexcessiveintheir

continued on page 13
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craving for the World. From the right means he
will causethemconfusionconcerningtheir religion.
Fromtheleft meanshewill makesinappealingto
them. (Thisquoteisfrom memory thustheremay
be slight changesfrom the original wording)

When one views the damage which has been
wrought by secularism in the Christian world,
and the nature of the damage which is currently
manifesting itself in the Muslim world, one can
readily see the accuracy of Ibn ‘Abbas’
explanation. In the Muslim world, the reality of
alife after death seems the furthest thing from
many people’'s mind. The obsession with the
World, which drives Muslim participation in a
new globalized consumer culture, istoo clear to
warrant further comment. Increasingly large
numbers of Muslims feel deprived if growing
arrays of labels and logos aren't plastered over
their clothing. TheconfusionintheDinisapparent
in the expanding ranks of the religiously
noncommitted, and the increasing pettiness of
the issues being vehemently argued by the
committed. Theappeal of sincanbegauged by the
ubiquitous nature of the satellite dishes, which
adorn the rooftops of houses throughout the
Muslim world and the increased viewing of soft
and hard pornography, which those dishes
facilitate.

The need for an Islamic response to an
increasingly pervasivesecularismisall tooclear.
Thedestructivenessof man’ sefforttoorchestrate
the social, economic and political life of society
has to be arrested if we are to conceive of a
meaningful futurefor thisplanet. Attheindividual
level, the insecurity, rootlessness, and anomie
resulting from the elimination of religiously
informed traditional institutions provides the
conditions, which encourage gangs, ethnically
based hate groups, and an oftentimes violence-
prone religious fundamentalism. The legions of
willing recruits for extreme Zionist groups,
ultraconservativearmed militiasinthe American
Midwest, chauvinistic Hindu nationalism, and
increasingly inflexible “Jihad” groups in the
Muslimworld areall the direct or indirect result
of secularism.

At the family level, the disintegration of
traditionally ascribed roles, rights, and
responsibilitiesfor men, women, and childrenis
leading to stresses that many families cannot
survive. In the Muslim community, the familial
stability which made spouse and child abuserare

occurrenceshasgivenway toavolatileinstability 13

whose presence can be gauged by the rapidly
escal ating numbersof battered women, homel ess
children, and divorces.

Environmentally, secularist idealshaveled to
what Professor * Abdal-HakimMurad hasreferred
to as the “gang rape” of the planet. The toxic
byproducts of an ill-conceived developmental
model poisonour land, air, andtheseas. Untreated
sewagechokesand defilesour riversand streams.
Wholecommunitiesin coastal areasarerendered
economically unviable due to over fishing so
severe that in some areas even the hardy, once
abundant codfishhasdisappeared. Eveninremote
areas of the planet, which are presented by the
tourist industry as “island paradises’, the
destructiveness of man’'s economic hubrisis all
too clear.

In Oahu, the most populous of the Hawaiian
Idlands, aceiling of smoghoversover thedensely
populated downtown area and the airport/
American Air Force base during still summer
days. Beaches are often closed due to sewage
spills. The countryside is littered with garbage
dumps and junkyards. Large areas of theisland
have been transformed into treel ess wastel ands,
abandoned by the pineappleindustry, which has
moved on to greener pasturesin the Philippines
and elsewhere. What few forested areas remain
arerapidly disappearing as devel opers throw up
acres of new “ticky tacky” condominiums.
Keeping golf courses green uses up a
disproportionate percentage of available fresh
water, while pesticide residues from those same
golf courses poison scarce ground water.

The above-mentioned victory of the liberal
version of secularism has meant the victory of
what Francis Fukuyama, one of the leading
advocatesof that version, refersto asfreemarket
capitalism and liberal democracy. These twin
forces have worked to ensure that the ethics of

profit replace the ethics of the Prophets (Allah's
continu 14
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Peace and Blessings be upon them). Corporate
profitsdetermineif potentially privatized schools
will teach children to think or to mindlessly
consume. Profitsdetermineif our riversandlakes
are swimmable. Profit determinesif genetically
engineeredfood growninwarehouseswill eliminate
the small farmer throughout the “developing”
world just as corporate greed and agribusiness
giantshavepractically eliminated thefamily farm
in America. Furthermore, the relentless pursuit
of profit hasbeenthe primary impetusbehindthe
oppressive provisions of the recent Uruguay
Round of GATT (General Agreement on Tariffs
and Trade) and the associated WTO (World
Trade Organization). This will allow massive
transnational corporations to dump cheaply
produced junk food, junk products, and a junk
culture on any nation of theworld, with theright
to declare any opposition to that process -no
matter how principled that opposition- as an
impediment to free trade.

In terms of liberal democracy, the corrupt
implications of thisarrangement are epitomized
by one of its leading philosophical schools -
deconstruction. This school elevates a form of
literary criticismandlinguisticanalysistoinform
social action. It positsthat just aslanguageisthe
product of a set of subjectively experienced
“deepstructures” whichdon’t admit theexistence
of any universal referentsfor meaningful objective
knowledge, so too social and political reality is
subjectively formed and experienced. Hence,
there are no universal or objective referents for
meaningful transcending social or political action.
Whatever, social or political actiondoesunfoldin
thisintellectua climate, unfoldsalongfragmented
ethnic, cultural or gender lines. The spiritual
strength and philosophical principles necessary
to challenge the destructive hegemony of
transnational capitalism disappear before they
arecreated, | eaving both pseudo-liberatedwoman
and agrowing array of multiculturalisms united
by a single unchallengeable characteristic:
consumerism.

Thisdangerousschool of thought, of whichthe
morefundamentalist wing of our current Islamic
reform is in many ways an unwitting agent,
eliminates the possibility of meaningful social
and political action, leaving avoid in the human
soul, which is filled by consumerism. It is no
accident that McDonalds and Kentucky Fried
Chicken, two symbols of the emerging global

consumer culture, have appeared in Mecca, the
Holiest placein Islam, under the auspices of the
most fundamentalist of all M uslim governments.
Taken to it logical end, this consumerism will
destroy the Earth. Islam obviously opposes this
arrangement. Although deconstructionalistsdon’t
admit the existence of universal principles such
astolerance or compassion, which make ethnic,
cultural and gender politics possible, Islam
contains no such internal contradiction. Let us
consider oneof numerousexamples. Alldhdeclares
in HisNoble Book: What iswrong with you that
you don't fight in the way of All&h and the
oppressed; men, women, and children who say,
“Our Lord deliver us from this town whose
people are oppressors. And raise up for us from
yourself onewhowill protect us, and raiseup for
usfromyourself onewhowill help!” Al-Nisa': 75

Assisting the weak, working to eliminate
oppression, and protecting the defenseless are
higher principles, theknowledgeof whichismade
possibleby theexistenceof anultimate, objective
reality from which all else derivesits existence,
and uponwhichall el sedependsfor itscontinued
existence-Allah. Hence, |slam admitsanultimate
reality. It admits a higher purpose to life, the
worship of Allah. It similarly presents a set of
principles and ideals that serve as the basis for
meaningful collective action. Reflecting on the
state of the world, one cannot help but be struck
by the penetratingwordsof AlléhinHisGlorious
Book: Corruption has appeared in the land and
sea because of what the hands of men have
wrought [by their sinful recklessness] Thisisso
that We may givethem ataste of what they have
done, in order that they may return [to the way
of Divine Guidance]. Al-Rum: 41

If man isto return to the way of the Divine, it
will be the Muslims who will lead that return.
Islam presentsaviable critique of contemporary
atheistic thought and it is also the only major
socio-religious force with a viable ecological
philosophy. The thoughtless abuse and waste,
which characterizes our contemporary secular
world, isroundly condemned by the Qur’an and
the Sunnah. Allah declaresintheQur’ an: Eat and
drink from the provision of All&h and don’t go
throughtheEarthworking corruption. Al-Bagara:
60 Sonof Adam! Adornyourselvesat every place
of prayer; eat, and drink, but don’t waste. Surely,
He[All&h] doesn't love those who are wasteful.
Al-’Araf: 31 Alléh says concerning the mercy,

continued on page 15



continued from page 14
which His Messenger (Allah's Peace and
Blessings be upon him) exemplified: We have
only sent you as a mercy to all the Worlds. Al-
"Anbiya: 107

It is interesting to note that in the opening
chapter of theQur’ an, Al-Fatiha, after mentioning
hisLordshipover all creation, Alléhimmediately
mentions the vastness of His Mercy. He says,
“Al-Hamdulillahi Rabbal-’ Alamin, Al-Rahman
Al-Rahim (All Praiseisfor AllahtheLord of All
the Worlds, The Most Beneficent, The Most
Merciful). All&hsimilarly remindshumanity that
all living creatures comprise organized
communities, which havemany of thebasicrights
possessed by humans. He says: There is no
creatureontheEarth, nor any birdflying uponits
wings, except that it comprisescommunitieslike
yourselves. Al-An’am: 38

Muslims must honor the rights of those
creatures as part of our custodianship over the
Earth. However, petty littlel slamic groupscannot
exercise that custodianship. If Muslims are to
provide badly needed direction for humanity we
will have to transcend the divisions, which in
many casesarethebyproductsof theill-conceived
schemesof small men. Inhisinsightful book, Out
of Control: Global Turmoil on the Eve of the
Twenty-First Century, Zbigniew Brzenski clearly
implies that |slam can potentialy offer aviable
socio-political aternativefor humanity. However,
that Islamic aternative is generally unknown
because, unlikethefailed communist alternative
it hasn't been articulated at the state level. Such
an articulation must occur before Islam can
respond seriously tothechallenge of secularism.

In order for Islam to be aviable international
actor, state or nonstate, Muslims will have to
movebeyond the petty political divisions, which
have afflicted the Ummah for much of the past
century. Inthe West, wewill haveto prevent the
emerging “ Traditionalist-Salafi” division from
becomingafundamental, irreconcilablesplit. One
way to do thisisto define Ahli al-Sunnah w' al-
Jama’ ahasbroadly andasinclusively aspossible,
instead of thenarrow, exclusivedefinitions, which
dominate current discourse. One such definition
isprovidedby Tahir al-Bagdadi (d. 429AH)inhis
book, al-Farq bayn al-Firaq (The Difference
Between the Sects). He mentions Ahl al-Sunnah
w' al-Jama’ ah as being comprised of eight basic
groups. These groups accommodate al of the
orientations, which serve as the basis for the
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thought of informed Traditionalists and Salafis.
Hethen mentions an objective standard (Dabit),
which distinguishes these eight groups from the
adherents of the sects such as the Khawarij,
M’ utazilah, and others. Adopting such a broad
view, whichrepresentsthebest of arich academic
tradition, is essential if we are to move forward
asaunified community.
| havechosento closeby emphasizingtheneed
for Muslim unity because the tremendous
challengesconfronting humanity and our Ummah
requireour collectiveaction. Secularismdoesn’t
haveto bethe enduring socio-political legacy of
humanity. |slam, aswehavetriedto show, offers
something alot better to humanity, to aravaged
Earth, and her creatures. It is up to us Muslims
to demonstrate to humanity through our unity,
our love, our spiritual elevation, our sacrifice, our
living, and our dying that Islam is truly the
“solution.” If we can understand and take up the
challengesof theday humanity will beableto see
thefirst raysof anew dawn after along, dark, and
difficult night.
Zaid Shakir
Aylesbury, England
February 1999

Allah’sMessenger &
said: Verily Shaitan is
the wolf of a man just
as the wolf is (the
enemy) of a flock. He
seizes the solitary
sheep going astray
from the flock or go-
ing aside from the
flock. So avoid the
branching paths; it is
essential for you to
remain within the

community.
Transmitted by Ahmad. Al-Tirmidhi
HadithHadith 184 Narrated
byMu’adh ibn Jabal



IF YOU MOVE PLEASE

SEND US YOUR NEW ADDRESS

CONTRIBUTIONSTO |@34
Pleasesendyour typewritten contri-
butions, suitableforinclusionin Iqré
to:

ThekEditor,Iqr4, Connecticut
Council of Masgjid, P.O Box 4456,
Hamden, CT 06514, or e-mail to:
igra@ccminc.faithweb.com

WEAIM AT :Presentingtheteach-
ings of Islam based on the Qur’an
and Sunnah.

Believers are requested to send us
information about activities taking
placeat Masajidintheir areassothat
interested Muslims can takefull ad-

vantage of these activities.
We reserve the right to edit any submission.

HOLY QURAN -
DA’WAH!

Help distribute English and
Spanish trandlations of Holy
Quran.

Send $15.00 donation toreceive
10 copies of English trandation
or $25.00to receive 10 copiesof
Spanish translation to Imam
Muhammed Zakiuddin Sharfi,
Islamic Education Services, P.
O. Box 1653 Burlington, NJ
08016. Phone 609-261-5640,

E-Mail
Darul_kitab@yahoo.com

When you send usaquestionsor
requestsof a per sonal natureplease
enclosea sdlf addressed stamped en-
velope

But rest assured that when you
sendusaletter itisread andif wecan
do something about your request,
actionistaken, eventhoughyou may
not receive a personal reply.
Alhumdulillah.

1984 is issued on the 3 Friday of each month.

Please pass 1Q;2,4 onto others after
you have finished reading it.
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I mportant | slamic days

ASHURAH (Fast on 9" and 10", or 10" and 11th of Muharram.)
MAULUD-UN-NABI Birth of the Prophet Muhammad i
(Rabiul Awwal) - Death of the Prophet i (12 Rabiul Awwal).
ISRA and MIRAJ (The anniversary of the Night Journey
of the Prophet Muhammad iz to Jerusalem & his Ascension
then to Heaven)(27 Rajab).

NESFU SHABAAN (Shub-e-Barat)(middle of the month
of Shabaan)(night between 14 &15).

BEGINNING OF THE MONTH OF Ramadan.
LAILA TUL QADER (NIGHT OF VALUE) A night during
the last 10 days of Ramadan.

EID UL-FITR (1st. Shawwal)

WAQFATU-ARAFAT (Pilgrims assemble on Arafat Plain,
Makkah)(9 Zul-Hijj).

EID UL-ADHA (Feast of sacrifice)(10 Zul-Hijj).

| SSN # 1062-2756

16




