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ISLAM IN THEORY AND PRACTICE
Maryam Jameelah

PREFACE

The essays which comprise this book have
been written for the educated non-Muslim
who isinterested in discovering what |slam
really: meanstothetruebeliever andalsofor
those of Muslim origin who, because of a
modern rearing, never had the chance to
tedfaith. Thisbookis

doctrine because other Muslim scholars
havealready accomplishedthistask far better
than | could ever hope to do. It israther an
attempt to concentrate upon sel ected aspects
of Idamandtheir practical applications, which
in my humble opinion have not been
sufficiently dealtwithinEnglish. Thepurpose
of the introduction is to explain from the
point of view of aconvert from Judaismwhy
| havechosentoadopt Islamin preferenceto
my ancestral faith, Christianity or agnostic
humanism. The second portion of thisbook
concentrates upon those aspects of Islam
that are most unacceptable to the modern
mind in astraightforward and unapol ogetic
manner. Thethird section demonstrateshow
Islam hasactually been put to practical work
inrecent times, thus proving to the skeptical
that the way of life produced by thisfaithis
by nomeansa“ spent force” whichexhausted

itscreativity athousand yearsago but onthe
contrary, that the urge throughout theworld
for an Islamic revival isgaining in strength
day by day. Theconclusionisan analysisof
the prospects for a universal Islamic
renaissance and specific measures most
conduciveto transforming thismissioninto
areality.
MARYAMJAMEELAH
(formerly Margaret Marcus, New Y ork)
FROM JUDAISM TOISLAM
From a very early age, | wondered what
being Jewish really meant. | suppose | first
began to wonder when at Easter-time
Christian classmates at school called me
“Christ-killer”. Assoonasthe Easter season
had passed, they were miraculously
transformed into friendly playmates for the
remainder of the year. When | once asked a
littleRoman Catholicboy inmy classwhy he
did this, he said that the priest had told him
to. Then there was the constant news of the
war on theradio and in the press. Although
| wasonly fiveyearsoldwhen World War 11
began and elevenwhenitwasover, thelurid
descriptions of how Hitler’sNazi regimein
Germany exterminated millionsof Jewslefta
lastingimpressionuponmy mind. Thenthere

continued on page 4
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MUSLIMSINAMERICA

Now that the hypnotism of the American
national electionisover Muslimsin America
needtoevaluateonceagaintherolethey have
or have not; should have or should not have
played inthisdrama. Many Muslim thinkers
have attempted to define the best way that
Muslims can interact with the present-day
realitiesof decidingwhat isright and what is
wronginhumanendeavors. Thisdebateisnot
an easy one. It affects our social, economic
and physical wellbeinginthisworldbut more
importantly it will a so decideour well-being
inthehereafter, whenwestandinfront of our
Lordand Cherisher andfacethequestion: did
youfollow Alldhor thetaghoot (fal sedeities)
inthisworld?Alléh hasdescribed Hisfriends
and the friends of taghoot very clearly in
these words: “There is no compulsion in
religion. The right direction is henceforth
distinctfromerror. Andhewhorejectethfalse
deitiesand believeth in Allah hath grasped a
firmhandholdwhichwill never break. Allahis
Hearer, Knower. Alléh is the Protector of
those who have faith: from the depths of
darknessHewill leadthemforthintolight. Of
thosewhoreject faiththepatronsarethefalse
deities: fromlightthey will leadthemforthinto
the depths of darkness. They will be
companions of the fire to dwell therein for
ever.” Al-Bagara, 2:256-257.

We reprint an article on this subject that
every Muslim should carefully evaluate to
decide his or her future. The past is already
with Alléh. (Continued from | ast month)

MUSLIMSINVOLVEMENTINTHE
AMERICANPOLITICAL PROCESS
Zaid Shakir

If weconsider thisissuefromanother angle,
mostif not all of the non-Muslimsoccupying
positions of power and influence in the
American political system are avowed
secularists deeply committed to their kafir
system. Furthermore, no one can argue that

they haveall implicitly or explicitly rejected 2

Isamasaviablepolitical alternative. Thisfact
again has tremendous bearing on our
relationship with them. Allah instructs us:
“Oh! youwho believe, don’t takeyour fathers
and brothers as your supporting friends if
they love kufr over iman. Whoever turns to
them for support from amongst you verily
they are wrongdoing oppressors.” (Al
Qur'an, 9:23)

The point to note here is that those whose
support isbeing rejected in thisverse arethe
closest of blood relatives to the believers,
namely their fathers and brothers. In the the
first years of Islam, there was a time -
immediately after theHijra- whentheProphet

and those with him were forbidden from
either seeking or providing political and
strategic support to a group of their fellow
believers! Allahsaysin SuraAnfaal,“...asfor
those who believe and haven’t yet migrated,
you oweno duty of support tothemuntil they
migrate...” (Al-Qur’ an, 8:72). Asforthosewho
hadbelievedandmigrated Allah says. “ Verily
thosewho havebelieved, migrated, andfought
withtheirwealthandlivesintheway of Allah;
as well as those who have sheltered and
helped them, they are supporting friends of
eachother” (Al-Qur’an, 8:72).

In the following verse Allah summarizes

theimportance of Al-Walaa' for the ummah.
Here the Most High declares:
“The non-believers are each others
supporting friends. Unlessyou doit (support
one another, and disavow help from the
nonbelievers) therewill betremendoustumullt,
oppression and corruption in the earth.” (al-
Qur'an, 8:73)

Thisverse makes clear that the safety and
wellbeing of the Muslims is directly
proportionate to their help and support for
one another, and their disavowal of the
nonbelievers. This is because our failure to
support our fellow Muslims weakens Islam,
and our seeking support from the non-
Muslims strengthens them by lending our
forces to augment theirs, and by giving our
tacit endorsement to their ungodly system. If

we consider the state of Iam and Muslims
continued on page 3



continued from page 2

today, we see many sincere and growing
efforts to maximize the Muslims' ability to
lobby, petitionand otherwiseseek thesupport
of non-Muslims. When we compare these
effortswiththevirtually nonexistent organized
effortsof Mudlimstosystematically overcome
thedivisionsandemnity existinginour ummah,
we can understand why the threat mentioned
by Allah has been fulfilled against us,
“...Unlessyoudoit, therewill betremendous
tumult, oppression and corruption in the
Earth!”

Cautionary Note: In cases where the
Muslims fear the wickedness of the kuffaar,
or they fear somegraveharmfromthem, itis
permissible to befriend them to seek their
support. Alldh says in His Glorious Book:
“Let not the Believerstakethe non-Muslims
as their supporting friends instead of the
Believers. Whosoever does that has
disassociated Himself fromAll&h; unlessyou
are guarding yourselves against them...(Al-
Qur’an, 3:28).” Hence, it is not proper for
Muslimsto accuse their brothers and sisters
in Bosnia, whose situation was extremely
desperate and grave, of violating Idamic
principles by seeking help from the United
Statesand Europe. Asthisversemakesclear,
the prohibition doesn’t apply in such
desperate cases.

Wemust also caution that theaboveverses
should not be used by Muslims to justify
harsh, or disrespectful treatment of
nonantagonisticnon-Muslimsinour everyday
interpersond relations. Allah clearly instructs
us: “Alléh forbids you not concerning those
who havenot fought you nor drivenyoufrom
your homes that you deal with them with
righteousnessandjustice. Verily Allah loves
those who are just (Al-Qur’an, 60:8).” We
shouldreiterate, however, that thisversedeals
strictly with interpersonal relations, and not
political and strategic matters.

I braheem’ s#=Disavowal of HisPeople

Reading the above discussion in our time
whenMusdlimsarefar removedfromanidamic
socio-political consciousness, one may
concludethat thesewordsembody afanatical,

narrowminded stance. For those who would
arguethus,wepresentthestory of Ibraheem’s
#& disavowal of hispeople. Allah relatesthis
monumental event in Suratul-Mumtahanah.
It reads thus:

Verily thereisfor youanexcellent example in
Ibraheem and thosewith him whenthey said
to their people: “We disassociate ourselves
from you, and from that which you worship
other than Allah: we have rejected you, and
there has appeared between us and you
emnity and hatred forever until you believe
inAllah alone!” (Al Qur’an, 60:4)

These are not the words of a hard hearted
fanatic, nor of abitter andfrustrated mal content.
These arethewords of anoble Messenger of
Alldh who The Most High describesin the
followingtellingwords: “ Verily Ibraheemwas
most tender hearted, most forbearing” (Al-
Qur’an,9:114). Despitethesecharacteristics,
when hisstrugglewith hispeoplecamedown
tocooperatingwiththemintheir rebellion, or
disavowing them, he chose the latter course.
All&h givesthiscourse of action theultimate
endorsement by declaring it to be “a most

excellent example” for all believersuntil the
continued on page 12
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continued from page 1

was the dlight, but noticeable difference
eveninphysical appearancebetween myself
and my gentileplaymates. All thisconvinced
methat being Jewishmeant being‘ different’
and not really belonging to the society of
which we were supposed to be a part.

Throughout the two years of my weekly
Jewishreligiousinstructionwhen| wasnine
and ten years old, the search for my true
identity became an obsession as | avidly
devoured all the Jewish booksin English |
could find. Soon | had became so familiar
with the tragic history of the Jews that the
images it evoked through the pages of the
books | read seemed at timesmorereal then
the actual life around me-Rashi, one of the
most outstanding Jewish scholars of
medieval Europe, as atiny boy with skull-
cap, long ear-locks and big sad dark eyes
sitting cross-legged and chanting fromdawn
until dusk from a volume of the Talmud;
M oses ben Maimon (Maimonides) another
brilliant thinker describing in aletter to his
friend, his strenuous days in Cairo as
personal physician to Salah-ud-Din Ayubi;
the flowering of Hebrew culturein Muslim
Spainfollowed by endlesschroniclesof one
persecution and massacre after another - the
Crusades, the SpanishInquisitionandfinally
theforciblesegregation of the Jewsof Europe
into the Ghetto.

Across the street from my cousin’s
apartment in New York City wasarabbinical
training academy where pious parents sent
their little boysin skullcaps, long ear-locks
and piles of Hebrew books to sit and sway
back and forth all day chanting aloud in
unison from the Torah and Talmud at the
top of their voicesunder the strict discipline
of astern teacher with full black beard and a
long, heavy stick to rap the knuckles of his
lazy pupils. And then there were alwaysthe
mournful chants of the synagogue.

Although all of theseexperienceswerean
integral part of my childhood, my family did
not belong to thisworld. | was born into an
“assimilated”,” reformed” - not an Orthodox
home and neither my parents nor my close

relatives observed the Jewish laws. Unlike
the overwhelming majority of Jews in
America, my family was of German - not
Russian origin. They were not driven out of
Germany as the Jews were driven out of
Russia by persecution and massacre but
voluntarily migratedto Americamorethana
century ago seeking economicadvancement.
Unlikethe Jewsfrom Eastern Europe, those
from Germany did not comefromthe Ghetto
but had aready been assimilated into the
society of the Christian majority. My great-
grandmother, who was as blonde and
“Nordic” in appearance as a German could
possibly be, never failedto observe Christmas
with full ceremony including elaborate gifts
for al her children and grandchildren and a
big decorated Christmastree. Reformed
Jewslikeusdidnot call our housesof worship
“synagogues’ but rather, “temples’.

Reformed templ e services were patterned
after the manner of the Protestant Christian
denominations with atrained, professional
mixed choir of menandwomen (someof them
Christians) whosangthewell-knownmel odies
of Christian hymns set to different words
which would not offend a Jewish audience.
Our services at the reformed temple were
almost entirely in English with very little
Hebrew. Noneof thelaws, whichtheOrthodox
deem so essential, were binding upon us as
they were scorned as antiquated by the
reformed leadersand no longer of any value
in modern life. Our home was likewise
indi stingui shablefromthoseof our Christian
neighbours and we felt as remote from
Orthodoxy asthey. The only thing that kept
our family from losing their Jewish identity
entirely was the amazing fact that as
“assimilated” as we were, there were no
intermarriages with Christians. Social
intercourse was likewise restricted to our
own kind.

| alwaysregarded reformed Judaism with
the utmost contempt becausein the effort to
adjust tomodern Westernlife, it had become
nothing more then a collection of empty

platitudes devoid of meaning for me. As a
continued on page 5



continued from page 4
result of utter disregard of thesacred L aw, its

adherentswere Jewsinnameonly. Indeed, it
always seemed to me that the reform
movement discarded all the contents of
Judaism and retained nothing but the label.
Many reformed Jews | knew were atheists
who clung to afew Jewish customs merely
out of habit, family tradition or the pressures
of social conformity.

The purpose of the reform movement in
Judai sm was supposedly intended to attract
and hold those Jews who would otherwise
become completely assimilated and lose
every trace of their Jewish identity by
remaking their faith, both in form and
content, compatible with contemporary
American life. The inherent fallacy of the
wholeideaof the reform movement became
glaringly evident when | saw with my own
eyes that it not only failed to check the
cultural assimilation of the Jews| knew but
actively encouraged the process. The first
generation of immigrant Jews, particularly
those of Eastern European origin, were
fervent and devout in their strict Orthodoxy.
Their children, however, after imbibing the
Americanway of lifethrough apublic school
education, invariably rebelled both against
Jewish law and ritual, so foreign to the
prevailing atmosphere and the parental
authority which attempted to enforce it.
However, being too emotionally and
sentimentally attached to theideaof “being
Jewish” to renounce it completely, they
would become membersof areform temple.
This would considerably raise their social
statusin the eyes of the community sinceit
required money to join and membership was
restricted to the upper classes. The third
generation, however, was not only eager to
discard the contents of Judaism but the label
aswell. Thus as | approached adolescence,
my mother and father eliminated the last
barrier separating them from the gentile
community when they joined an agnostic,
humanist organi zation known asthe Ethical
Culture Society. Several years later, when
they became dissatisfied with this partly

because the overwhelming majority of
memberswere of Jewish origin, they enrolled
in the neighbourhood Unitarian Church.
Although the Unitarian Church to which
they belonged retained the outward
trappings of Christianity, its ideology was
identical to the Ethical Culture Society.

When my elder sister found my parents
so happy and content as Unitarians, she and
her husband immediately followed suit. Her
two children will probably never regard
themselves as Jews even by name. Thusthe
process of assimilation had become
compl ete.

Among reform Jews it is commonly
assumed that the Jews have been a
persecuted people because they insisted
uponbeing“different” fromtheir neighbours.
Simply eliminate this “difference” and all
hostility and conflict would automatically
disappear. Never did | find this line of
argument convincing especially when| knew
only toowell that most of thesix million Jews
who perished in the concentration camps
under theNazi regimeof Adolf Hitler wereas
thoroughly “assimilated” aswe.

This article is part of a book by Maryam
Jameel ah, formerly Margaret Marcus. Shewrote
these essays for the educated non-Muslim and
Muslim who is interested in discovering what
Islam really means to the true believer. Taj Co.
1983 Tobecontinued &z 3|
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‘O mankind! Submit to youry
‘Lord, Who hath created you}
‘and those before you, soX
'that ye may ward off evil. It}
'is He who has made the}
‘earth your couch and the}
‘heaven your canopy; and}
'sent down rain from the}
"heavens; and brought forth}
‘therewith fruits for your}
'sustenance; then set not}
‘up rivals unto Allah when}
'ye know better. x
Al-Baqara, 1I: 21-22%
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The Salah of a Believer in the
Qur’an and Sunnah
Shaykh Abu Y usuf Riyadh ul Hag
Reprinted with permission of Shaykh Riyadh ul Hag.

To obtain the complete book, contact: Islamic
Sharfah Institute, PO Box 6008, Birmingham B10

OUW, UK. [sales@shariah-institute.org].

Continued fromlast issue
Chapter 6: Raising the Hands (Continued)

Allamah Anwar Shah Kashmiri says:

“In short, thisdiscussion of thetopic from
the angle of both hadeeth and historical data
concludes that it is correct to use the
hadeeth of Baraa (bin Azib) .., asevidence
with the authentic addition of wording (of
“hewould not raisethem again’).’”

4. Aswad says, ‘| prayed salah with Umar
binal Khattab ., and hedid not raisehis
handsduring any part of saléh except in
the beginning.” Abdul Malik (one of the
narrators) says, ‘| also observed Sha'bi,
Ibrahim, and Ishaqg not raising their
hands except when beginning their
saldh.’®

5. Aasim bin Kulaib narratesfrom hisfather
that Sayyiduna Ali .z, would raise his
hands at the first takbeer of saléh. He
would not raisethem again after this.’®

6. Sayyiduna Abdullah bin Mas' ud .,
reports that the Prophet #; would raise
hishandsat thetime of thefir st takbeer
and not raisethem again.

7. SayyidunaAbdullah bin Mas'ud .z, says,
‘| prayed behind theProphet &, Abu Bakr
4.,and Umar g and they did not raise
their hands except when beginning
saldh.

8. Abu Bakr bin Ayyash says, ‘I have not
seen asinglefageeh doit: raisehishands
at any timeother than thefir st takbeer.’*?

Muhaddith Dhafar Ahmad al Uthmani says:

‘This shows that the raising of the hands

when bowing into ruku’ and when rising

fromit wasmost likely not practiced widely
during thetime of the Tabi’ un, for Abu Bakr
bin Ayyash was one of the foremost Tab'i

Tabi’ een. Malik who was also a prominent

Tab’'i Tabi’ee says as is recorded in al

Mudawwanah al Kubra, “1 do not know of

raising the hands in any takbeer of saléh,
neither whilst rising or bowing except inthe
beginning when he should raise his hands
slightly.”®* Ibn al Qasim also says, “ Raising
the hands was weak in the view of Malik
except in the beginning of saldh.” Thisalso
shows that the raising of the hands was

generally not practiced during that time.’ 4

9. Abbad the son of Sayyiduna Abdullah
bin Zubair .z, relates that when starting
salah the Prophet g would raise his
handsin thebeginningand not raisethem
again at any timeuntil hecompleted his
prayer.®

10. Ibrahim a Nakhai relatesthat, ‘ Abdullah
binMas ud i, would not raisehishands
in any part of salah except in the
beginning.’

11. Abulshag says, ‘ Thecompanionsof both
AbdullahbinMas ud .z, andAli .z would
not raise their hands except in the
beginning of salah. Wakee' adds, ‘And
they would not raisethem again.’

12. Sayyiduna Abdullah bin Umar .,
narratesthat the Prophet g would raise
hishandswhen beginning saléh and then
not raisethem again.*®

13.Mujahidsays, ‘| prayed saléh behind Ibn
Umar .z, and hewould not raisehishands
in saldh except at the time of the first
takbeer.’

14. Abdul Aziz bin Hakeem says, ‘| saw Ibn
Umar &, raise hishandsto thelevel of
hisearsat thetimeof thefir st takbeer in
the beginning of salah, and he did not
raisethem apart from this.’®
The above ahadeeth also show that

Sayyiduna Abdullah bin Umar’s .z, own

practice was no different than that of the

senior companions such as SayyidunaAbu

Bakr -&., Sayyiduna Ali -&., Sayyiduna

AbdullahbinMas ud.x,, and hisown father,

Sayyiduna Umar +£... They would not raise

their hands except in the beginning of salah.

However, SayyidunaAbdullah bin Umar .,

(in some narrations—not all, as can be seen

above) differswith SayyidunaAbdullah bin

Mas'ud &, in his report about the practice
continued on page 7



continued from page 6
of the Prophet #:. He relates that the
Messenger of All&h & would raise hishands
at times other than thefirst takbeer whereas
SayyidunaAbdullah bin Mas' ud .., reports
that he would only raise them in the
beginning. In such an instance whose
narration is to be given preference? The
answer can be gained from the following
report.

14. Hafidh Rgjabina Murji relatesthat mam
Ahmad bin Hanbal, Yahyabin Maeen and
Ali bin al Madini cametogether in Magid
al Khaif in Minaand engaged in alengthy
discussion about a mas alah of wudhu.
Duringthecour seof the conver sation Ali
bin al M adini mentioned ashisar gument
that when Abdullah bin Mas'ud .x, and
Abdullah bin Umar ., differ then [bn
Mas ud .z, ismoredeserving and wor thy
of being followed. Imam Ahmad bin
Hanbal agreed.#

15. Jabir bin Samurah i, says, ‘ The Prophet
& cameout toussaying, “ Why isit that
| seeyou raising your handsasthough
they are the tails of obstinate hor ses?
Remain calmin saléh.”’#

(Footnotes)

"Ma’arif al Sunan 2/493.

8 Ibn Abi Shaibah 2454, and Tahawi 1/227.

Imam Tahawi addsthat itisasaheeh hadeeth.

Ibnal Turkumani says(2/109) that thissanad

is saheeh according to the conditions of

Muslim. HafidhibnHajar saysinal Dirayah

p113 that its narrators are authentic.

° Imam Muhammad in his al Muwatta 109,

Ibn Abi Shaibah 2442, Tahawi 1/225, and

Baihaqi 2535. Hafidh Zailaee says (1/406)

that it isasaheeh hadeeth. Hafidhibn Hajar

saysinal Dirayah 1/113thatitsnarratorsare
authenticand Hafidh Badr al Deen Aini says
inUmdat al Qari asquoted by |mam Nimawi

(404), ‘The isnad of Aasim bin Kulaib's

hadeethissaheehaccordingtotheconditions

of Muslim.’

10 Tahawi 1/224 with two different isnads.

Muhaddith Dhafar Ahmad Uthmani has

discussed each narrator of both these sanads

and proventhat they areall authentic (3/71).

7

B AbuY alaa5039, Daruqutni 1120, andBaihag;
2534.1bnal Turkumani saysthat thisisajayyid
(very good) supporting narration. Thehadeeth
containsM uhammad bin Jabir bin Sayyar who
has been declared weak by some, reliable by
others. Muhaddith Dhafar Ahmad Uthmani
discusses his position at length before
concluding that his hadeeth is at least hasan
(3/67).

12 Tahawi 1/228. Muhaddith Dhafar Ahmad
Uthmani says(827), ‘ Itsnarratorsarethose of
Bukhari except Ibn Abi Dawood and he is
thigah (authentic).” Muhaddith'Y usuf Binnouri
says(2/494) that itssanadisstrong. Abu Bakr
bin Ayyash isone of the narrators of Bukhari
and one of the teachers of Sufyan al Thawri,
Ibn a Mubarak, and Imam Ahmad.

¥ al Mudawwanah al Kubra 1/165.
41’laaal Sunan 3/76-91.

%5 Baihagi in his al Khilafiyyat as quoted by
Hafidh Zailaee1721. Allamah Anwar Shah a
Kashmiri saysasquoted by Muhaddith Y usuf
Binnouri 2/496,‘ | haveresearchedthenarrators
of itsisnad and the conclusion of theresearch
was that it is saheeh.” He also added, ‘Itisa
jayyid (very good) mursal hadeeth.’

16 Abdul Razzaq 2533-2535, Ibn Abi Shaibah
2443 and Tahawi 1/227.1mamNimawi saysthat
itsisnad isjayyid (very good) and mursal.
7nb Abi Shaibah2446. 1bnal Turkumani says
(2/115) that thisis a great saheeh sanad.

8 Baihagi in al Khilafiyyat as quoted by
Hafidh Zailaee 1720. Muhaddith Yusuf &
Binnouri (2/498) quotes Qadhi Abid Sindhi
who saysin al Mawahib al Lateefah, ‘In my
view thishadeeth isundoubtedly saheeh.” He
also quotes (2/496) Allamah Anwar Shah a
Kashmiri assaying, ‘ The sanad mentionedin
the takhregj (Nasb al Ra'yah by Hafidh
Zailaee) issaheeh.’

% 1bn Abi Shaibah 2452 and Tahawi 1/225.
Hafidh Badr a Deen al Aini says (Umdat al
Qari 5/273) that itsisnad is saheeh.

2 ]mam Muhammad inal Muwatta 108.

2 Daruqutni 538, Hakim 482 and Baihagji 648.
2 Ahmad 20450 & 20522, Muslim 430, Abu

Dawood 1000 and Nasai 1184.
Tobecontinued éztzs|
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13 4:35 6:07  12:01 3:20 4:10 556 7:28 02 ‘ ger and
14  4:33  6:05  12:01 3:21 410 557  7:29 03 f4
15  4:32  6:04  12:01 3:21 4:11 558  7:30 04 th‘?se who
16 4:30 6:02  12:00 322 412 5559  7:32 05 believe: 1ol
17 428 6:00  12:00 3:23 4:13 600 7:33 06 ‘ the party of
18  4:26 5:59  12:00 3:23 414 601 7:34 07 4 A
19 424 557  11:59 3:24 4:15 603 7:35 08 Allah, they
20 423 5555  11:59 3:24 416 6:04  7:37 09 are the
21 421 554  11:59 3:25 4:16 6:05 7:38 10 : :
22 419 552 11:59 325 417  6:.06 7:39 11 | VIC-tOI’IOUS.
23 4:17 5550  11:58 3:26 4:18 6:07 7:40 12 (5:55-56)
24 415 5149  11:58 3:26 4:19 6:08 7:42 13
25  4:13 5147  11:58 3:27 4:20 6:09 7:43 14
26 412 5145  11:57 3:27 4:20 6:10 7:44 15 ‘ -
27 410 5143  11:57 3:28 421 611  T:45 16 gs
28  4:08 5142  11:57 3:28 422 612  T:47 17 Prayer times
20  4:06 5140  11:56 3:29 4:23 6:13 7:48 18 are for the
30 4:04 5:38  11:56 3:29 4:23  6:14  7:49 19
New Haven
31 4:.02 5:37  11:56 3:30 4:24 6:16 7:51 20
W&WW areaand are
r - « . . based on 18°
wF VUL AEUT  EURT T glsy b | Do on A
LACKINGTHESTRENGTHTOFLY TOTHEHEAVENS Isha. Check
FLY ASHIGHASYOURSTRENGTHW!ILL ENDURE local
T e e e T e R e e
e newspapers
If you need prayer timings for your town, please| your local
send us a self-addressed stamped #10 envelope. || time differ-

ence.



REGULAR MASIJID ACTIVITIES
AND JUM’A PRAYER TIMES

BERLINMASIID
1781 Berin Hwy., Berlin, CT 06037, (860) 829-6411
Juma’ prayer time 1:15 PM
Contact: Dr. Ali Antar 860-582-1002

MASJID AN-NOOR
1300 Fairfield Ave., Bridgeport, CT. 579-2211
Juma’ prayer time 1:30 PM
Contact: Br. Syed Ahmed Pasha 203-371-1979
UNIVERSITY OF BRIDGEPORT
Christan Hall, Park Ave. Bridgeport, CT.
Juma’ prayer time 1:00 PM

MASJID DAAR-UL-EHSAAN
739 Terryville Av., Bristol, CT 06010. (860) 585-9742
Juma’ prayer time 1:30 PM

Contact: Br. Muhammed Akhtar Ali (860)589-
4512.

ISLAMIC SOCIETY OF WESTERN
CONNECTICUT,DANBURY
388 Main S, Danbury, CT 06810. 203-744-1328
Juma’ prayer time 1:00 PM
Contact: Br. Asif Akhtar (203)746-7530

QADARIYACOMMUNITY SERVICE
CENTER,EASTHARTFORD
20 Church &, East Hartford, CT 06108 860-282-0786
Juma’ prayer time 12:30 PM
Contact: Br. Sgjid Bhura (860)830-4453

ISCLAMICCENTEROFHAMDEN
60 Connolly Parkway, Wilbur Cross Commons, Unit 17-
212, Hamden, CT 06514 (203-562-2757)
Juma’ prayer time 12:30 PM
Thursday Halaqa 8:00 - 9:00 PM
Friday Dars 8:00 - 11:00 PM
Madrasah: Every Sunday 9:55AM - 1:30 PM
Daily Afternoons, 5:00 - 7:00 PM
Community Dinner 1st Sunday of each month.
Contact: Dr. Abdul Hamid 203-562-2757

ICFC MASJID (JAMIA KARAM)
57 Pepper St, Monroe. CT06468 (203-261-6222)
Juma’ prayer time 1:15 PM
Contact: Br. Ahmed Reza 203-746-0683

Sheplaced ascreen (toscreen her self) from

them: then Wesent toher Our angel and he

appear ed beforeher asamaninall respects.
Maryam, Surah 19:17

MASIIDAL-ISLAM
624 George St. New Haven, CT 06511
Juma’ prayer time 1:15 PM
Contact: Br. Dawood Yaseen 203-777-4008

ISLAMICCENTEROFNEW LONDON

16 Fort St, Groton, CT 06340, (860) 405-8006

Juma’ prayer time 1:00 PM
Contact: Br. Imran Ahmed 860-691-8015

AL-MADANY ISLAMICCENTEROF
NORWALK
4 Elton Court, Norwalk, CT 06851 (203-852-0847
Juma’ prayer time 1:00 PM
Contact: Syed Hussain Qadri. 203-852-0847).

STAMFORD ISLAMICCENTER

10 Outlook St. Stamford, CT 06902 (203-975-2642)
Juma’ prayer time 1:00 pm
Contact: Hafiz Haggani Mian Qadri 203-975-

2642

ISCLAMICSOCIETY OFSTAMFORD

82 Harbor Dr, Stamford, CT 06902

Juma’ prayer time 1:00 pm
Contact: Hafiz AbdulSalam Sumra 203-255-4327

UNITED MUSLIM MASJID
(MASJID RAHMAN)
132 Prospect Ct. Waterbury, CT. 06704 (756-6365).
Juma’ prayer time 1:00 PM
Contact Br. Majeed Sharif. 203-879-7230.

WEST HAVEN MASJID
2 Pruden St., West Haven, CT 06516, (203) 933-
5799
Juma’ prayer time 1:00 PM
Contact: Br. Mohammad Taroua 203-287-7561.
MADINA MASJID
1 Madina Drive, Windsor, CT 06095, (860) 249-0112
Juma’ prayer time 1:30 PM
Contact: Muhamed M. Haidara 860-655-9042
Madina Academy:Full time School (860)524-9700
ISLAMIC SOCIETY OF WESTERN
MASSACHUSETTS
337 Amostown Rd. W. Springfield, MA01105
(413)788-7546

Juma’ prayer time 1:15 PM
Contact: Dr. Mohammad Ali Hazratji(860-749-8859).

ec il
*MAL LAH !(hl*

Visit Connecti(_:ut Cou_ncil of Masajid website;
ccminc.faithweb.com
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THE CHILDREN’S CORNER

THENECKLACE

A short time after the Battle of the
Trench, the Muslim army set out to-
wardsthecoast topersuadesomeof the
aliesof theQuraishthatitwouldnotbe
agoodideatotrytoraidMadina, since
newshad reached the Prophet i that
thosetribeshad been consideringjust
suchamove. Thecampaignhad been
brief andsuccessful, withvery few casu-
altiesandvery many captivestakenby
the Muslims. Aisha.i.-, and Umm
Salamah..s..., wivesof theM essenger
of Allah i, had accompaniedhimon
thiscampaign. Thewomentraveledin
howdahs, whichwerecurtained seats
strappedtothebacksof camels. Inthis
way thewomencouldtravel inprivacy
withintheshelter of thehowdah. When
thearmy camped, twotentswereset up
for theProphet & and hishousehold, a
littleapart fromtherest of thecamp.

Several daysintothereturntrip, the
army had stoppedjust briefly at sunset,
but wasplanningto continuetoaplace
withawell to camp for thenight, be-
causetheplacewherethey had stopped
waswithoutweater. However,Aisha.. i,
whowasonly fourteenyearsoldat the
time, lost her necklace. It had become
unclaspedandfallenunnoticedtothe
ground. By thetimesheredalizedthat it
wasmissing, itwastoodark tosearch
forit. Thisnecklacehad beengivento
Aisha# by her mother onherwedding
day, soitwasvery preciousto her and

shedidnotwanttoleavewithoutit. The 10 o

kindhearted Prophet i thereforegave
orderstocamptherefor thenight sothat
asearchcouldbemadeforthenecklace
thefollowing morning. What agrum-
bling therewasin the camp. Just be-
causethedaughter of AbuBakr#could
not hold onto anecklace, they would
not beableto makewudhufor thefajr
prayer at dawn.All thewater hadbeen
used upandthey had beenplanningto
replenishtheir supply attheother site.
Sometimeduringthenight, however,
the Prophet i received arevelation
whichturnedthecomplaintsintowords
of praisefor thedaughter of AbuBakr
% The use of clean sand in place of
water for ablution, wherenowater is
avalable becamepermissble(d Qur'an
4:43). This practice of tayammum
solvedalot of problemsfor theearly
Mudlimcommunity, whichlivedinan
environmentwithvery littlewater. The
necklace, by the way, could not be
foundthefollowingmorning, either. Af-
ter afruitlesssearchthegroupprepared
to break camp and continue on their
way home. But when Aisha’s camel
stood up, there, onthespot whereit had
kneeledall night, wasthenecklace.
BonnieL.Hamid




M ETTERS TO THE

EDITO

0000000000006 060000 000
Assalamu aaikum

This Website www.muslimconsumergroup.com/
cufd.htm provides a list of halal foods. They
also publish abook titled“ A Comprehensive
List of Halal Food Products in US
Supermarkets* by Syed R Ahmed.

| called Breyers and on 3 separate phone
callsthey confirmed that the Natural Flavor
they add to Breyers Ice Cream, Popsicle
Brand Ice pops, Klondike Bars, and Good
Humor ice cream barsis diluted in CORN
ALCOHOL.

Also Nestle said that al the ice creams
they manufacture with Natural Flavor also
contain ALCOHOL.

Wa salaam,
Aisha Rashid Khan
Manchester
Editor’s Note: We have not confirmed the
abovereports. Weencourageall Muslimsto
guestionand confirmfromthemanufacturer
about the food they consume and inform
others when something is not halal. How-
ever this questioning should be in writing.
Please send us a copy of the reply from the
food manufacturers. This method is neces-
sary for many reasons and has an advantage
that it makes the companies respond more
responsibly and perhaps they will consider
modifying their recipesif enough enquiries
aremade.

*He who kneels hefore
Alldh

cm stand before
angone®
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Allédhisthe only deity,

He doesn’t share His majesty,
Everything in the universe says,

To Alléh belongs all praise,

So submit to the sustainer of humanity.

AIIéhTHE ABC OF ISLAM /\

Books of All&h

Alléh wrote books,

The best of books,

Qur’an, Injeel, Zabur, and Torah,
To guide us to Jannah,

But Qur’ an isthe best of His books.

Caltoldam

Thecall tolslam,

Is the holiest one to man,

So bear withess

And makeapromise,

To become pious and filled with iman.

/\ ObaidAhmed

10years
Hamden, CT
| gr &CORRESPONDENCE

If youwriteto I qra, be surethat
your lettersand requestswill insha
Allahrecelvethedeserved attention.
However, if your letter requires a
personal reply, we request you to
send a self-addressed Stamped
Envelope.

If yourequest back issuesof 1 qr 4,
please send request on an official
|etterhead of your ingtitution.

Wetry especialytofulfill arequest
if it comes from an incarcerated
Mudim. Thisrequest, however, must
comefromanofficid of theinditution.
Althoughl graandkufi capsaresent
freeof charge, theinstitutionmay, in
someinstances, haveto pay for the
mailingcosts.




continued from page 3

day the Qur’ anislifted from the pages of the
mushaf.

TheWayForward

Political action is not limited to those
methods which are traditionally employed
within the governmental system to affect the
policy formation process - voting, lobbying,
petitioning, bribing, litigation, etc. Under the
right circumstancesextrasystemic action can
bring about favorable policies from a
governmental system, or even lead to the
overhaul of that system. Thechallengefor us
asMusdlimsin Americaistoexaminetheentire
range of our political options and then
collectively construct apolitical strategy most
consistent with the Qur’ an, the Sunnah, the
Seerah, our human and material resources,
and the unique political environment of this
country.

In constructing such a strategy our goals
must beclearly defined. Thisisasimplematter
as the goal which the ummah has been
commissioned to pursue has aready been
defined by Alléh - the establishment of the
deen of Alldh on earth. Allah tells us in
unambiguous terms:

“And fight them on until thereis no more
Shirk (fitnah), and Religion is for Allah
(alone).” (Al Qur’an, 2:193)

“ItisHewho has sent HisMessenger with
Guidance and the Religion of Truth that it
may triumph over al other religionsand Allah
issufficient asaWitness.” (Al Qur’an, 48:28)

“They desireto extinguishthelight of Allah
(His deen) with their mouths, Allah will
complete Hislight(makeit victorious), even
though the non-believershateit.” (Al Qur’an,
60:8)

The achievement of thisgoal comes about
ultimately throughdivineintervention. Inother
wordsMuslimsmust struggle ceaselessly for
its attainment, and at a certain point in time,
according to Hiswisdom, Allah givesusthe
victory. AsMuslimswemust never losesight
of theultimategoal . Defining and working to
implement processgoalsor “ activitieswhich
must be accomplished in order to have a

reasonable chance of success (in reaching
one's ultimate goal s)”4 must be the priority
for Muslims wishing to see the victory of
Islamin this country.

Instead of focusing their energies on
process-goals consistent with the ultimate
goa of establishing Allah’s deen in this
country, many Muslims are entering the
political processtowork for theattainment of
lesser goals. These goalsinclude everything
from opposite side of the street parking to
official Muslim holidays. Whilethesethings
may belaudable, if they arenot clearly linked
as process-goals to the attainment of the
ultimate goal, or if an ultimate goal is never
defined, they amount to substitutes for that
higher goal, andanindirect admissionby their
advocates that the ultimate goal is
unattainable. This processis known as goal
displacement.5

Concentrating on clearly defined process-
goals can help to avoid the dangers of
preemption, where “a group’s demands are
adopted into the program of those in power
without the legitimacy of the group itself
being accepted;”6 and cooptation, where a
group’ sleaders are brought into the existing
system without the system changing to
accommodate the group’s ultimate goals.
Attaining process-goal's, which should bethe
priority of Muslims in this country, would
include among other things, engaging in
political education campaigns based on
Qur’an and Sunnah; development of a core
group committted to the ultimate goal -the
establishment of Islam and Shariah in
America; decidingapriori what arethetactics
whichwill beutilizedintheefforttoattainthat
goal; building an appropriate organizationto
push for the attainment of the ultimate goal.

One of the greatest defects of uncritical
Musdliminvolvementinthepolitical processis
that political involvement, the means, is
transformed into the end. Success in
registering to vote, lobbying a government
official, or waging a successful petition
campai gn becomesconfusedwith or takesthe
placeof successinimplementinglslaminthis

continu ed on page 13



continued from page 12
country. Much work has to be done in

educating, unifying, andorganizingMuslims
before we can reasonably expect to
successfully engagein any political project -
systemic or nonsystemic. Furthermore,
national andlocal political strategieshaveto
be developed. In some areas Muslims of all
backgrounds are encouraged to register to
voteand to get involved in politics, ofttimes
with noideaor instruction asto the strategic
objective of this involvement. In many
instances no strategic planning has even
taken placeinadvanceof thecall tomobilize.
Off charge the Muslims in the words of a
Russian poet, “ swashbuckling with aflimsy
sword.”

Developing a series of immediate and
intermediate achievement-goal s can help to
bring about thechanges, which arenecessary
for the attainment of the ultimate goal.
Distinguishing between varying types of
goals helps to prevent confusion between
ends and means. The ultimate goal must
always remain the end and the process and
intermediate goal sthe meansto achievethat
end.

Notes

1 Madisonwasarguing for theabandonment
of the Confederacy and replacing it with a
much larger federated union whichincluded
all of theoriginal thirteenindependent states,
eachwithitsownlegislature. Thenew union
would haveasingle national legidlature.

2 Far from advancing adualistic worldview
the central concept in Ilam is the idea of
Tawheed, the oneness and uniqueness of
All&h. Theworld didn't originate from two
opposingforceswhosestruggleisthecentral
themeinhistory; rather it originatesfromthe
singular decree and command of Alléh. The
idea of Tawheed is the dominant force in
Allah’screation, asthiscreationisaunified
whole, where varying, oft times opposing,
forcesruntheir course according to theterm
whichAllah hasfixedfor them. Thisassigning
toall created thingsan individual fixed term
negates the possibility of a Manicheanistic
duaismbeingthemotivatingforceincreation.

3TheArabicword Walii isusually translated
“protecting friend.” The associated noun
Walad is usualy rendered “friendship and
protection.” | have choosen to use the word
“support” in my transation of these terms.
This latter word is more consistent with the
full implicationsof theoriginal Arabicterms,
according to the meanings elucidated by the
relevant Tafseer literature. The term
“protection” is too narrow as it excludes a
wide range of actions, which are associated
withtheoriginal terms. Theseincludeproviding
political, strategicand material help. Theterm
support can accomodate all of these actions
aswell as protection.
4Ral ph E. Crow et a., Arab Nonviolent
Political Struggle in the Middle East
(Boulder, Co.: LynneRienner Publishers, 1990)
Ep. 116-117.

Crow, p. 117.
6Crow, p.117.
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ISLAM OURCHOICE
FROM JEHOVAH’SWITNESSTO
ISLAM
(continued)

“How didthisreligionget started?” “Well,
there was a prophet “.

“A prophet?’

“Muhammad.”

| started some research. But | just came
from one religion. | had no intention of
becomingMuslim.

The holidays are over. The booth moves.
She's gone.

| continued to pray, and asked why my
prayers weren't being answered. In
November of 1991, | wasgoing to bring
my uncle Rockie homefrom the hospital. |
started to empty his drawers to pack his
stuff and there was a Gideon Bible. | said,
God has answered my prayers. This
Gideon Bible. (Of course, they putitin
every hotel room.) Thisisasign from God
that He's ready to teach me. So | stole the
Bible.

| went homeand | started praying: O God,

continued on page 14




continued from page 13
teachmetobeaChristian. Don’ tteachmethe
Jehovah’ sWitness' way. Don’tteachmethe
Catholicway. TeachmeY ourway! Y ouwould
not havemadethisBiblesohardthat ordinary
peoplesincerein prayer could not understand
it.

| got all the way through the New
Testament. | startedtheOld Testament. Well,
eventually there' s a part in the Bible about
the prophets.

Bing!

| said, Waitaminute, that Muslimlady said
they had a prophet. How come he's not in
here' ?

| started thinking, Muslims-onebillionin
theworld. Man, oneout of every five people
onthestreet theoretically couldbeaMuslim.
And | thought: One billion people! C'mon
now, Satan is good. But he' s not that good.

So then | said, I'll read their book, the
Qur’an, and 1’1l seewhat kind of pack of lies
thisthingis. It probably hasanillustrationon
how to dissemblean AK-47. So | went to an
Arabic bookstore.

They asked, “What can | help you with?’
“I"'mlookingforaQur’ an.” “Okay, wehave
some over here.”

They had some very nice ones-thirty
dollars, forty dollars.”

“Look, | justwant toread it, | don’t want
to become one, okay?’

“Okay, we have this little five-dollar
paper-back edition.”

| went home, and started readingmy Qur’ an
from the beginning, with Al-Fatihah. And |
could not get my eyes off of it.

Hey, look at this. It talks about aNoah in
here. Wehave Noah in our Bibletoo. Hey it
talksabout Lot and Abraham. | can’tbelieve
it. 1 never knew Satan’ snamewaslblis. Hey,
how about that.

When you get that pictureon your TV set
and it’ sgot alittle bit of static and you push
that button [klop] fine-tune. That's exactly
what happened with the Qur’ an.

| went through thewholething. So | said,
Okay, I’'ve done this, now what’s the next
thing you got to do? Well, you gotta go to

their meeting place. | looked in the yellow
pages, and| finally foundit: | slamic Center of
Southern California, onVermont. | calledand
they said, “ Come on Friday.”

Now | really start getting nervous, ‘ cause
now | know I’'m going to have to confront
Habiband hisAK-47.

| want people to understand what it’slike
foran American Christiancomingintolslam.
I’m kidding about the AK-47, but | don’t
know if these guys have daggers under their
coats, you know. So | come up to the front,
and sure enough there' s this six-foot-three,
240-pound brother, beard and everything,
and I’'mjustinawe.

| walked up and said, “ Excuse me, sir.”

[Arabic accent:] “Go to the back!”

Hethought | wasalready abrother. | said,
“Yessir,yessir’ [meekly].

| didn’tknow what | wasgoing back for, but
| went back anyway. They had the tent and
therugswereout. I’ m standing there, kind of
shy, and peoplearesitting down listening to
thelecture. And peoplearesaying, Goahead,
brother, sitdown. And|’ mgoing, no, thanks,
no, thanks, I’m just visiting.

So finally the lecture’s over. They're all
lined up for prayer and they go into sajdah
(prostration). | wasreally taken aback.

It started making senseintellectually,inmy
muscles, in my bones, in my heart and my
soul.

So prayers are over. | say, hey, who's
goingtorecognizeme?Sol starttominglelike
I’moneof thebrothers, and I’ mwalkinginto
the mosque and a brother says, “Assalamu
alaikum.” And | thought, Did he say “salt
and bacon” ? “ Assalamu alaikum. “

There's another guy who said “salt and
ba-con” to me.

| didn’t know what intheworld they were
saying, but they all smiled.

Before one of these guys noticed that |
was not supposed to be there and took me
to the tor-ture chamber, or beheaded me, |
wanted to see as much as 1 could. So
eventually | went to the library, and there
was ayoung Egyptian brother; hisnamewas

continued on page 15



continued from page 14
Omar. God sent himto me.

Omar comesuptome, andhesays,“ Ex-cuse
me. Thisisyour firsttimehere?’ Hehasarea
strong accent.

And| said, Yeah, itis.

“Oh, very good. You are Muslim?” “No,
I’mjustreadingalittle.”

“Oh, you are studying’ ? Thisisyour first
visit to a mosque?’

“yeg

“Come, let me show you around.” And he
grabsmeby thehand, and I’ m walking with
an-other man-holding hands. | said. These
Mus-limsarefriendly.

So he shows me around.

“Firstof al, thisisour prayer hall,and you
take your shoes off right here.”

“What are these things?’

“These are little cubicles. That's where
you put your shoes.”

“Why?

"WEell, because you're approaching the
prayer area, andit’ svery holy. Youdon't go
in there with your shoes on; it’s kept real
clean.”

So he takes me to the men’ s room.

“Andright here, thisiswherewedo wudu
“Voodoo! | didn't read anything about
voodoo!” "No, not voodoo. Wudu!”

“Okay, because | saw that stuff with the
dollsandthepins, and I’ mjust not ready for
that kind of commitment yet.” Hesays, “ No,
wudu, that’s when we clean ourselves.”
“Why do you do that’?’

“Well, whenyou pray to God, you haveto
be clean, so we wash our hands and feet.”

So| learned all thesethings. Helet mego,
and said, “ Come back again.”

| went back and asked the librarian for a
booklet on prayer, and | went home and
practiced. | felt that if | was trying to do it
right, Godwouldacceptit. | just continuedto
read and read and visit the mosgue.

| had acommitment to go on atour of the
Midwest on acomedy circuit. Well, | took a
prayer rugwithme. | knewthat | wassupposed
to pray at certain times, but thereare certain
places where you are not supposed to pray,

15

one of whichisin the bathroom. | wentinto
amen’sroom on atourist stopand | laid out
my carpet and | started doing my prayers.

| came back, and when Ramadhan was
over, | started getting calls from different
parts of the country to go and lecture as a
Jehovah’ s Witness minister who embraced
Islam. Peoplefind meanovelty.

[Two immigrants converse:] “This guy
likes apple pie and he drives a Chevy truck.
Heisared-blooded Americanboy. Hewasa
Jehovah’'s Witness.”

“Thosepeopl ethat comeinthemorning?’
“Y eah, those.”

“Those who never let us sleep on
Sundays?’ *Y eah, thisguy wasoneof them.
Now he’s one of us.”

ISLAMICBULLETIN,
San Francisco, CA
94141-0186

/”Wa are what we

repeatedly do.
Excellence then,
not an act,

but a habit.”

THEN  SHOULDN'T
WE BE MUSLIMS
HABITUALLY?
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Nasiha Fahmi, M.D.
Board Certified Physicianin Internal
Medicine
Welcomes new & eXisting patients
walk-1ns welcome
Family Practice & Internal Medicine

of Orange, LLC
339 Boston Post Road, Suite 311

Orange, CT 06477 203-795-3617




IF YOU MOVE PLEASE SEND US YOUR NEW ADDRESS

CONNECTICUT COUNCIL OF

MASAJID

Islamic Center of Hamden has
set upthefollowing committeesto
help the community to fulfill its
religiousobligations. Community
Development Committee; Fund-
raising Committee, EducationCom-
mittee, Building Committee, Mat-
rimonial Counseling Committee.
Anyoneinterestedin participating
or taking advantage of these ser-
vices should contact Dr. Abdul
Hamid P. O. Box 4456, Hamden,
CT 06514.

Lle3ycs5 My Lord!ner
e in knowledge. (20:114)

Please pass 1Q;2,4 onto others after
you have finished reading it.

NONPROFIT
ORGANIZATION

USPOSTAGE PAID
NEW HAVEN, CT
PERMIT NO. 999

Hilal
“Sighting

Thefirst of Muharram 1426 was on
February 10 after 29 days of
Zulhijjah. TheHilal for Safar would
be sighted on 11™ of March after 30
daysof Muharram (1st of Safarwould
beon Sat. Mar. 12) InshaAllah.
LOOK FORTHEHILAL AND
REPORTANY SIGHTINGTO:
DR.ABDUL HAMID
203-562-2757

Id
They ask thee of new

Crescents. Say: They are
fixed seasonsfor mankind
andfor thepilgrimage...

(al-Bagarah; 2:189)

r. Abdul Hamid, Editor, 1§84,
onnecticut Council of Masajid

RETURN SERVICE REQUESTED

P. O. Box 4456,
Hamden, CT 06514

D
C

I mportant | slamic days

ASHURAH (Fast on 9" and 10", or 10" and 11th of Muharram.)
MAULUD-UN-NABI Birth of the Prophet Muhammad i
(Rabiul Awwal) - Death of the Prophet i (12 Rabiul Awwal).
ISRA and MIRAJ (The anniversary of the Night Journey
of the Prophet Muhammad iz to Jerusalem & his Ascension
then to Heaven)(27 Rajab).

NESFU SHABAAN (Shub-e-Barat)(middle of the month
of Shabaan)(night between 14 &15).

BEGINNING OF THE MONTH OF Ramadan.
LAILA TUL QADER (NIGHT OF VALUE) A night during
the last 10 days of Ramadan.

EID UL-FITR (1st. Shawwal)

WAQFATU-ARAFAT (Pilgrims assemble on Arafat Plain,
Makkah)(9 Zul-Hijj).

EID UL-ADHA (Feast of sacrifice)(10 Zul-Hijj).

1984 is issued on the 3 Friday of each month.

| SSN # 1062-2756
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